LIVING ORTHNODOXy 


7661 "22C 8/AON Sz Pur ‘Z661 PO S/idas Zz :sdoysig jo pouds ayy Jo suoyeUTUTIA}aq 
£061 ‘StareaqyasAy ayy Jo Aepuns ay} 10j Auoyquy ueyjodoxay yo uoULIaS 
oipniaig pue areadjO ,, 
(11 #eg) exodseiq uerssny ay} UTyIIM suOIstAIG [eDHseISa]29q ay} Jo AxoysTH] w premoy, K 
adEAIag [edrSinyr7] 3p ([] Hed) ay 


(Vol. XIV, No. 5) 


Yes... there really is a slight darkening at the 
‘bottom of that column... buta long way to go! Weare 
indeed grateful to those who have responded immedi- 
‘ately to our request for assistance, and hope and pray 
that itmay be possible to proceed promptly to replace 
the mountain cabin (yes, for those who haven't been 
here, ireally is like something out of L'il Abner) which 
for so long has served as rectory, parish hall and visitor 
center, The considerable energy expended in aiempt- 
ing to live with such a facility would be better used to 
further the work ofthe Press... and it seems wise to get 
the construction done before we get any older — and 
the price of building materials goes any higher. So. 
‘of your kindness and generosity and dedication tothe 
lifeand work of the Church, please belp us to fillup that 
‘column quickly, so we can better get on with the work. 

‘We were happy to have our friend Alexey with us 
fora few days after his graduation from the University 
‘of Mississippi. Unfortunately theillness of his mother 
requires that he retum to Moscow for a considerable 
time, resuming his studies at the University there, 
rather than returning this fall to Holy Trinity Seminary, 
as he had hoped, We are grateful to have been privi- 
ged to share in his discovery of the Church, and ask 
‘yourprayerson his behalf ashe joins the struggle forthe 
regeneration of the Church in Russia, 

AS this issue goes 10 press, Matthew will be 
leaving to join the pilgrimage to Romania and Greece, 
‘We are very thankful for those who are making this 
pilgrimage possible for him. Please keep him and his 
‘companions and benefactors in your prayers. 

‘Surmmer is usually a busy time here, with many 
‘comings and goings, and already this summer appears 
to be no exception... visitors from Colorado, North 
Dakota and Washington state within the first two 
weeks of June. Ibis always a joy to spend a few hours 
‘or days with old friends, or to come to know new ones. 

Little by little, our “physical plant” improves... 
every bitof helpis welcome! Our friend Bob Ring was 
here for several weeks this spring, and undertook the 
construction of a new loading dock for the press 
building... now there's plenty of room for loading 
‘operations, no more wobbly steps to inspire terror... 
‘and a connecting platform between the press building 
‘Proper and the 40’ semi-taler which now becomes the 
paper warehouse, liberating much space in the building 
Proper. Bob also did the largest share of the work in 
setling said trailer (and another which has been here 


a touchy task in the “wobbly 
phase” Pir te eraets or el aioe 
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removed, but before they could be set down on the new foundations. 
While we're not impressed with the aesthetics of such “buildings” 
(Matthew assures us he's going to sheathe them in rough-sawn boards 
sothey won't look soawful... hope itcomies to pass!) the economics 
are impressive... 320 square feet of solid-floored storage space in 
each, for $1,000/unit. 

‘Again, our thanks to our many friends and supporters, and our 
request for your continued prayerson our behalf... may the Lord bless 
and preserve usall! 


THE LIFE OF OUR VENERABLE FATHER JOB, ABBOT OF POCHAEV 
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‘Tite UNoovERING oF THE ReLics oF THE VENERABLE Jon 
After his burial, the body of the venerable Job lay in the ground for 
seven years. During this time, an extraordinary light quite often 
manifested itself over his grave, astonishing many. Finally, one night in 
the eighth year (1659), the blessed Job appeared in a dream to Dionysius 
Balaban, who was then Metropolitan of Kiev (1657-1663), addressing to 
him the following words: “I inform Your Grace that through thee God 


desireth to uncover my bones.” 

‘The vision was repeated some time later. But the metropolitan, a wise 
and skilled theologian, even though he had known the venerable Job 
when the latter was still alive, and was well-acquainted with the linea- 
ments of his face and his God-pleasing life, at first paid no serious 
attention to his, treatingit as an ordinary dream, andnot the supernatural 
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providence of God. Then the 
venerable Job appeared to 
Dionysius a third time, giving 
the metropolitan no peace, and 
even threatening him with retri- 
bution if he did not carry out 
what he was ordered to do. The 
metropolitan awoke trembling, 
and understood then that such 
was the will of God. The next 
morning, without the least de- 
lay, Dionysius set out for the 
Monastery of Pochaev, taking 
with him Archimandrite 
‘Theophanes Krekhovetsky of 
Ovruch, the former rector of the 
Cathedral of the Holy Wisdom, 
and many other clergymen, 

When they reached their des- 
tination, Dionysius inquired into 
the life of the venerable one; and 
when he learned of all his good 
and God-pleasing deeds, he im- 
mediately ordered that the grave 
of the saint be opened. Therein 
they found his holy relics, “un- 
touched by any corruption, as 
though they had only just been 
buried, and full of an ineffably 
sweet fragrance.” The metropoli- 
tan took up the incorruptremains 
of the saint and, “in the presence 
ofa great many people, bore them 
with fitting honor into the great 
Church of the Life-creating Trin- 
ity,” and there, according to an- 
cient custom, installed them in 
the vestibule of the chureh, “on 
August 28th, 1659.” 


Sions Manirest Arter THis 
‘Then, according to the testi- 
mony of Dositheus, “a great 
multitude of people afflicted with 
divers ailments received heal- 
ing; for, as the venerable Job 
was full of great virtue while yet 
in the body, so also after his 
death did he not cease to do good 


‘unto those who had recourse to him with faith.” A 
particularly remarkable miracle was wroughtin that 
same year, 1659, in the person of Dositheus himself, 
who was at that time already abbot of Pochaev. 
Several days after the uncovering of the relics of the 
venerable Job, Dositheus fell ill of an intense fever, so 
that ultimately none of the physicians who attended 
him held out any hope for his recovery. At that time, 
on the feast of the Elevation of the Cross, Lady 
Domashevskaya, a benefactress of the monastery, 
arrived in Pochaev for the services and to offer up 
other prayers to the Lord, and with her handmaiden 
she retired to the cell assigned for her use, to rest for 
the night. 

Suddenly, in the middle of the night, she heard 
marvelous chanting emanating from the church, and 
noticed an unusual light shining in its windows. 
Domashevskaya assumed that the monks were chant- 
ing an all-night vigil, and therefore sent her serving 
maid, Annaby name, tothe doors of the church tofind 
out and inform her as to what was happening. The 
servant did indeed find the doors of the church open 
(the doors had been opened by the hands of angels, 
Dositheus notes), and when she entered the church 
she beheld an extraordinary light, in the midst of 
which stood the venerable Job, praying between two 
“beautiful youths arrayed in bright garments.” In 
her fright Anna came to a halt and stood rooted in 
place, Then the saint turned to her, as did the shining 
youths, and said: “Fear not, maiden, but go and call 
to me the abbot of the monastery.” “He lieth on his 
death bed,” Anna replied. Then the venerable one 
took up and handed to her a silken handkerchief 
soaked with myrrh, and commanded her to bear it to 
the sick man, Anna went forth, and when she 
reached the door of the abbot’s cell, she summoned 
him in the name of the newly-revealed saint to come 
to the church. 

At first the sick man thought this was a dream; 
but Anna did not cease her knocking on his door, 
saying to him: “If Thy Holiness considereth me a 
ghost, then let him send his attendant to take from 
me this healing roll which the blessed one giveth 
thee.” Having armed himself with the sign of the 
Cross, Dositheus admitted the maiden, took from her 
the handkerchief, and having anointed his body with 
the myrrh with which it was impregnated, suddenly 
felt his body completely well and whole, so that he 
rose up from his bed and went to the church. But the 
heavenly vision had already ended, and theecclesiarch 
was about to unlock the doors for matins. The 
astonished Dositheus said to him: “Father and 
brother, what hath been wroughtin this holy place by 


the power of God?” For his part, the ecclesiarch was 
exceedingly frightened, and answered with fear: 
“What, most honored father? It was because of thy 
great illness that I did not come to thee fora blessing; 
for yesterday we left thee barely alive in thy bed, but, 
lo! thou art whole and dost hasten to the morning 
hymnody!” 

“I hasten,” replied Dositheus, “in fulfillment of 
the will of our blessed father Job; for, at midnight, 
while we were all sleeping, with the angels he prayed 
tothe all-holy Virgin Theotokos for my salvation, and 
through this door, which the hands of the angels had 
opened, there entered in the serving woman of our 
lady benefactress, to whom our blessed father Job 
entrusted a piece of cloth saturated with myrrh; and 
having healed me therewith, she straightway com- 
manded me to go to church, as thou seest me now 
without any pain.” And no sooner did the ecclesiarch 
open the doors of the church than Dositheus immedi- 
ately fell upon the ground before the shrine of the 
blessed Job and, giving thanks unto God for the 
miracles wrought by the venerable one, he then went 
on to serve the all-night vigil, to the common amaze- 
ment of all who knew of his illness. 

Not long after this, “on November 19th, 1661, 
according to the rules and by the acts of the city of 
Kremenets, and before Stephen Vodoratsky, the 
deputy mayor of Kremenets and head of the 
Kremenets municipal offices, there appeared in per- 
son His Mercy, Lord John Lobos, who requested that, 
the following be recorded in the books: (viz.] that he, 
Lord Lobos, was visited by the Lord with a grievous 
illness for no short time, afterwards attended the 
divine services at the Monastery of Pochaev in fulfill- 
ment of a vow, and there, before the miraculous icon, 
and the footprint of the all-holy Virgin Theotokos, 
and the relics of the blessed father Job, who was 
formerly abbot of Pochaev, who remaineth whole, 
i.e., in incorruptible form, for many years since, was 
through their holy prayers accounted worthy of the 
great mercy of God and good health. For such divine 
benefaction he offereth as great a donation as he can 
afford to give, and gratitude to the greatness of the 
Lord, glorifying also the all-holy Virgin and that 
blessed one [i.e., the venerable Job]...” Lobos then 
recorded his donation of 760 pieces of gold to the 
Monastery of Pochaev, asking the prayers of the 
monastery’s brethren and commending himself to 
their attention. 

‘At the same time, “a certain high-born woman’, 
Anna by name, was cured of the grievous affliction of 
demonic possession before the shrine of the vener- 
able Job. According to the account printed in the life 


of the venerable Job, she had gone from one holy place 
to another, but nowhere received healing until her 
kinfolk brought her to the Monastery of Pochaev and 
cast her down before the relics of the blessed one. 
“Suddenly the demon shook her, roaring like a lion, 
and then left her restored to health through the 
supplications of the blessed one. 


‘Tie APPARITION oF THE BLESSED Jon 
DURING THE ZRARAZHKY WAR 

In the year 1675, during the Zbarazhky War with 
the Turks, in the reign of King Jan Sobieski of Poland 
(1674-1696), a horde of Tatars led by Nurrendin 
Khan, leaving the Zbarazhsky Camp under the com- 
mand of the Vizier Kara-Mustafa, approached the 
Monastery of Pochaev through Vishnevets and, as- 
sailing iton three sides, laid siege toit over the course 
of three days, threatening it with total destruction. 
‘The Tatars had already set fire to the outlying build- 
ings and slain a priest and a hierodeacon of the 
monastery’s brethren. Finally, during the night of 
July 23rd, “they took counsel and decided to muster 
their troops into a force of great power, and to take 
the monastery and put to death all the Christians 
who were in it.” To accomplish this villainy, they 
undermined the monastery’s protecting wall, thus 
leaving the besieged bereft of any defense, for at that 
time in Pochaev “the cells were built of wood, and the 
monastery had only a few stone structures, being 
protected on several sides only by a palisade of oaken 
logs.” Under these circumstances, Joseph 
Dobromirsky, the monastery’s abbot, exhorted the 
brethren and the rest of the Christians within the 
monastery’s walls to abandon all hope in earthly aid 
and to turn to the Mother of God, man’s only helper, 
and to the blessed and venerable Job. “Amid such 
misfortune, the monks and lay people prayed unceas- 
ingly to God, shedding fervent tears and falling down 
before the icon of the all-holy Theotokos and the 
shrine of the blessed Job.” 

Meanwhile, on Wednesday, July 23rd, with the 
rising of the sun the Tatars met to decide what would 
be the most advantageous moment to seize the mon- 
astery. Terrified, the abbot ordered that the akathist 
hymn tothe Mother of God be chanted. Andnosooner 
did they sing the first kontakion, “To thee, tHe cham- 
pion leader....”, than the all-holy Theotokos suddenly 
appeared over the great church in the company of 
heavenly angels wielding swords unsheathed, “her 
omophorion shining with brilliant light”; and next to 
her stood the venerable Job, earnestly entreating the 
‘Theotokos, bowing down before her, that she not 


allow the monastery where he had been abbot to fall 
to the malice of the Tatars.” At first the Tatars took 
this to be a vision of ghosts, and loosed their arrows 
at the all-holy Theotokos and the blessed Job; but the 
arrows turned back upon them and wounded those 
who had loosed them. Then the terrified enemy were 
cast into extraordinary confusion: “Some, thinking 
that the heavenly warriors were pursuing them to 
put them todeath, ran intooneanotherandsleweach 
other; others were trampled by horses; and thus, 
through God’s will, they fled from Mount Pochaev, 
leaving their weapons behind.” Meanwhile, having 
been freed in such an extraordinary way, the Ortho- 
dox pursued the Tatars, and in taking booty seized a 
multitude of captives, among whom, according to 
Mount Pochaev, were several who converted toChris- 
tianity, remaining long afterwards in monastic obe- 
dience until their repose. 


‘THE VENERABLE JOB EXACTS PUNISHMENT 
For Disrespect SHown His Re1ics 

In 1711, there arrived in Pochaev a certain Lord 
Kaminsky, the governor of Breslaw and mayor of 
Kremenets, with twoofhis brothers. He asked Abbot 
Joseph Dobryansky to permit them to pray in the 
church. His brother, Viadislav, seeing the incorrupt 
relics of the venerable Job, entertained doubts as to 
their sanctity and secretly mocked the monks be- 
cause he thought they had “dried out one of their 
elders soas to deceive the people and amass treasure” 
out of love for lucre. Afterwards, having listened to 
the divine service, the brethren returned to their 
home, the village called Zalestsy: That same night, 
Kaminsky was suddenly awakened by an alarming 
cry from Vladislav: “I will never do it again!”, In 
astonishment, the governor of Breslaw woke his 
brother and asked him why he had cried out and was 
insuch fear. Vladislav answered: “Didst thou not see 
that terrible old man who threatened me with his 
staff for daring to speak blasphemously of the 
saints of God? Save me from the hand of the blessed 
Job Zhélezo!” The following day, all three brothers 
went again to the Monastery of Pochaev, and there, 
having prayed earnestly before the shrine of the 
venerable for the forgiveness of their sins, they testi- 
fied under oath to this occurrence in the presence of 
the abbot. Twenty years after this, the same mayor 
visited the Lavra again and asked the ecclesiarch 
whether the miracle which had involved his brother 
was recorded in the book of the life of the venerable 
one, “for it is the truth,” he added; “I am a living 
witness to it.” 


‘Tue Fare oF THE ReLics oF THE VENERABLE JOB 
DURING THE PERIOD WHEN THE MoNasrERy oF POCHAEV 
‘Was ConTRoixp BY THE UNIATE BASILIANS 

Thus, over the course of more than halfa century 
after the uncovering of his holy relics, the venerable 
Job did not cease to show forth his gracious power in 
witness to his holiness, to the benefit of Orthodoxy. 
At that time, in the year 1719, Emperor Peter I, 
travelling from Lutsk on the Prut campaign, visited, 
according to tradition, the Monastery of Pochaev 
accompanied by Theophanes Prokopovich, who had 
received the monastic tonsure in that monastery, 
and was afterwards archbishop of Novgorod. There 
the great emperor bowed down with reverence before 
all the holy objects of Pochaev, including the relies of the 
holy favorite of God, and as a token of this he presented 
to Luke Pelekhovsky, who was abbot of Mount Pochaev 
at that time, two testimonial scrolls, bearing witness 
that Abbot Luke and all the brethren had greeted the 
sovereign with cross and icons when the army of Russia 
was marching to cross the River Prut. 

Less than a year after this, in 1720, the Lavra of 
Pochaev passed into the hands of the Uniates, and 
they gained control of all the Orthodox holy objects of 
Pochaev, including the healing footprint, the miracu- 
lous icon of the Mother of God, and the relics of the 
venerable Job. The Basilians of Pochaev dealt with 
the holy icon without difficulty, for at that time it was 
common practice among the Catholics and Uniates to 
take possession of grace-filled Orthodox icons and 
present them as legitimate holy objects of their own 
church, But what were they to do with the relics of 
the venerable Job? The Uniates were all the more in 
a quandary because, from the year 1720, the Uniate 
Council of Zamosz had restricted the Uniate church 
tothe veneration of saints from the early periodof the 
Russian Orthodox Church, forbidding them under 
threat of anathema to venerate any Russian saints 
other than the holy equal of the apostles Prince 
Viadimir, the blessed Olga, Boris and Gleb, and the 
venerable Anthony and Theodosius of the Caves of 
Kiev. Furthermore, the blessed Job had died “in 
schism”, and was a champion of Orthodoxy. Conse- 
quently, as soon as the Basilians gained possession of 
the Monastery of Pochaev, they immediately re- 
moved the relics of the venerable Job and placed 
them behind a grill; they permitted no access to them 
and did not venerate the saint, nor did they allow 
candles to be placed before the relics. 

But the favorite of God, who had so zealously 
struggled against the Unia during his lifetime, did 
not cease to manifest his glory to the enemies of 
Orthodoxy even after his death. In this respect, the 


Book of Miracles of the Mother of God & Her Footprint 
is for us a particularly precious memorial, in which, 
in addition to the life of the venerable Job and an 
account of his miracles as we have described them, 
there are also set forth accounts of a number of 
miracles worked by the saint at the height of the 
Uniate control of the Lavra of Pochaev, between 1737 
and 1768. Thus, according to this book: “In the year 
1737, on the 22nd day of the Roman calendar, but the 
11th according to ours,” while Gideon Kozubsky was 
superior of the Lavra (1730-1737), there came to the 
monastery a certain Lady Pontovskaya, with her 
young sons and daughter; and she asked to be al- 
lowed to listen to the divine service. Atthat time, her 
eldest son, a ten-year old boy, asked the ecclesiarch: 
“Where lieth Job Zhelezo, of whom they say that he is 
not a saint?” Not knowing how to reply to this, the 
ecclesiarch asked the child: “Who told thee that he is 
not asaint?” The boy pointed to the servants who had 
accompanied his mother, and then afterwards asked 
all the more importunately to be shown the relics of 
the blessed one. His mother and those with her 
followed him. They all only looked at the reliquary of 
the venerable one and, without according the re- 
mains of the saint any honor, they turned back to 
leave the cave. But no sooner did they enter the cave 
church when suddenly the child who had spoken ill of 
the blessed one froze in place, stretching his arms out 
crosswise. At the same time his tongue lost its 
movement and his whole body became rigid, as though 
it were made of wood. Horrified, his mother and the 
servants laid hold of the afflicted body and carried 
him out of the church. Then, having requested water 
from the healing footprint, they laved his body, and 
poured a little bit into his mouth, and thus brought 
him somewhat to his senses. Still, when they took 
him home he was but barely alive. 

‘Ten years after this, on October 2nd, 1748, while 
Barlaam Kakoilovich was superior of the Lavra(1743- 
1752), there came to Pochaev another noblewoman, 
Agnes Prazhmovskaya (née Boretskaya), accompa- 
nied by her husband, Valentine Prazhmovsky. And 
after confessing her sins and receiving the eucharist, 
she stated under oath “that the mighty father Job 
Zhelezo had appeared to her in dreams three times: 
once clad in white vesture, and the other twotimesin 
black vesture. He called upon her to visit him in 
Pochaev, where his bodily remains repose. She 
informed the local pastor that he [i.e., the venerable 
Job], the mighty servant of God, is worthy of greater 
honor, and that his body was honored with some type 
of radiance.” At the same time, Prazhmovskaya 
acknowledged and confirmed with her own signature 


and with the testimony of her husband, that before 
the first vision “of the mighty man of God, she was 
often sick of headache and fever; but when she 
promised to visit the ‘man of God’, straightway she 
was cured of her headaches and fever. Subsequently, 
she delayed in fulfilling her vow; but she was again 
prompted by two further appearances of the blessed 
one, until she finally carried out his will.” 

‘After this, in 1753, when the administration of 
the Lavra was in the hands of Proto-archimandrite 
Hypatius Belinsky, the general of the Basilian Or- 
der, Janush Ligurri, a master swordsmith from the 
city of Dubno, was healed through the grace of the 
venerable Job. One day, while he was forging asaber, 
Ligurri struck himself in the knee with the piece of 
metal he was working on, so seriously that the phy- 
sicians who attended his wound gave up all hope of 
his recovery. Finally, having lain bedridden for 
thirty weeks, the swordsmith of Dubno turned for aid 
one day to the Mother of God and the venerable Job, 
crying out:“O blessed father Job Zhelezo, have mercy 
on me!” ‘The following night, the venerable Job 
appeared to him, and not during sleep, but as if in 
broad daylight, saying: “Be not troubled. Thou shalt 
be healthy;only turn no longer to physicians: I myself 
shall send thee aman who will treat thee.” That very 
same night, the venerable one also appeared to the 
wife of the sick man, promising her that her husband 
would be healed, “but only ifhe will goto Pochaev and 
venerate my body.” ‘The next day, when the sun 
arose, acertain stranger from Rome didindeed arrive 
at Ligurri’s house. He boiled the flowers of the 
linden-tree in a vessel and give two cups of the 
infusion to the sick man to drink. After this, Ligurri 
fell into a deep sleep, and slept for several days; he 
then awoke from sleep fully restored to health: it was 
as though he had never been ill. “This took place in 
1753, on December 1st”, and is recorded in the book 
of miracles for that year under the date August 29th. 

In the same record book, on pages 17-19, is set 
forth in Polish a remarkable poem, “An Encomium, 
or Hymn to Saint Job Zhelezo”, “which was composed 
by a certain sick man on his return to health after 
praying to the venerable Job, on October 10th, 1736, 
and placed in the shrine by the saint’s body, as a 
memorial,” In this hymn, under achapter heading at 
theend, “The Author of These Verses, on Himself”, its 
composer relates the following: “He, a sinful man, 
being sunk deep in sickness, sought defense in God, 
Mary and the saint i.e., Job], and committed himself 
to the grace of the holy one. And in that very hour I 
grew stronger: I rose from my bed and received 
greater strength. The sicknesses which tormented 


me significantly receded; and having become 
healthier, I first rendered honor and praise unto God, 
after [Him] to His all-holy Mother of Pochaev, from 
whom I receive true healing, through the supplica- 
tions of the holy father Zhelezo. Let the whole world 
glorify his name!... I have told it aloud in Pochaev 
that the holy father asked health for me.” 


‘Tak Respect oF THE UNIATES FOR THE VENERABLE JOB 

We shall omit recounting several other incidents 
recorded in the Book of Miracles, which are not so 
outstanding. In every case, what we have cited is 
sufficient to see how the blessed Job maintained and 
revealed his glory amid the most intense fanaticism 
ofthe Uniates, and, despiteall the effortsof Latinism, 
permitted the faithful to experience his aid. Conse- 
quently, although the Uniates walled off the relics of 
the venerable one with a grill and with glass, they 
nevertheless always tried to show him the most 
sincere respect. Thus, it is positively known that 
they acknowledged his incorruption, as we read, for 
example, in Mount Pochaev: “His body, which is even 
to this day in the cave in this monastery, reposeth 
incorrupt.” The Basilians of Pochaev wrote the same 
thing in The All-glorious Mount of Pochaev: “His 
name in monasticism was Job; and after receiving 
the great angelic habit, or schema, he was called 
John. His body, which since 1651 has not suffered 
even the least decomposition, rests here intact, in the 
lower church, in the caves of stone.” There is also 
indication that the Uniates possessed an icon of Saint 
Job, which they venerated. ‘Thus, in the Book of 
Miracles, on page 19, one finds an interesting 
“Epigraphe chronicon” (i.e., “Chronographical Epi- 
graph"], for the icon of the venerable father Job 
Zhelezo, composed by one of his devotees who lived at 
the Monastery of Pochaev, dated June 25th, 1755. 
This epigraph reads as follows: 

“Look with curiosity upon this icon, 

‘That thou mayest know whose person it reveals. 

Job he is, surnamed Zhelezo, 

A man holy of life and blessed after death. 


Moreover, as ancient Pochaev tradition states, as 
time passed the Basilians of Pochaev began openly to 
permit devotees of the saint to have access to his 
relics, and even secretly performed services of suppli- 
cation (molebny) before them, setforth lightedcandles, 
ete. Thus, in The Book of Miracles, under the date 
August 15th, 1744, it is plainly recorded that a 
certain Tatiana Sidorikha from Chudovo(a villagein 
the Zhitomir District of Volhynia), being sick with a 
deadly illness, beheld the venerable Job one day in a 


dream:an elderly man dressed in monastic garb, who 
said to her that she would recover her health only if 
she promised to go to the Monastery of Pochaev, and 
there, before his relics, purchase incense and donate 
it for use in a service of supplication. And this is what 
happened: not only was Sidorikha restored to health, 
but at her request the Basilians also served amoleben 
before the relics of the venerable Job, burning in- 
cense before him, as before a legitimate, properly 
venerated saint. 

Similarly, on May 24th, 1779, a certain Gregory 
Volyansky, a descendent of the royal Hungarian line, 
made a statement at Pochaev that over the course of 
three years he had suffered from rheumatism and a 
terrible swelling of the legs. Then, in 1778, having 
lost all hope of human help, he turned with heartfelt 
prayer for salvation to the Mother of God. One night, 
during the month of October, he had a dream, in 
which it seemed to him that he was on a road, 
weeping bitterly because of the unbearable pain. At 
that moment there appeared tohim a monk “slightin 
stature, with a sparse gray beard”, who addressed 
him, saying: “Wherefore weepest thou, my son?” 
‘Then, having asked him about his illness, he com- 
manded him to go to Pochaev; and “taking him by the 
hand and leading him past the walls, he brought him 
to the shrine of the miraculous icon of the Mother of 
God, to the cave where the relics of the blessed 
Zhelezo lay, to the footprint of the Mother of God...”, 
etc. When he awoke after this, Volyansky suddenly 
felt himself completely healthy; and then, setting out 
for Pochaev, “he beheld clearly the very things he had 
seen in his dream.” He bowed down before the relics 
of the venerable Job, and prayed before them. 

Finally, The All-glorious Mount of Pochaev de- 
scribes the remarkable healing of the Austrian Count 
Romuald Josef Jaworski, chamberlain of His Impe- 
rial and Royal Apostolic Majesty, who, having ar- 
rived at the Lavra of Pochaev on July 7th, 1800, to 
offer up thanks to the Lord God for his salvation from 
an unusual infection of the stomach and the near- 
fatal fever attendant upon it, also “with pious curios- 
ity visited all the holy places on Mount Pochaev... He 
also took the long stairway down tothe subterranean 
cave church, where resteth the incorrupt body of Job 
Zhelezo, the mighty servant of God...”, ete. 


‘Tue INTENTION OF THE BASILIANS OF POCHAEV 
To Canonie THE SAINT 
But the high respect of the Basilians of Pochaev 
for the venerable one began in the latter half of the 
18th century, in the time of Count Nicholas Pototsky, 
lord of Kanev, a great benefactor of the Lavra. In this 


respect, the attempt of the Basilians of Pochaev to 
have the venerable Job canonized by the pope, so that 
he would not only be an Orthodox saint, but one of the 
Latin-Uniate church, is especially remarkable. To 
this end, the pious benefactor from Kanev donated 
that sum designated by Rome for such cases. In1767, 
the case was referred to the curia of Pope Clement 
XIV, together with the question of the coronation of 
the miraculous Pochaev icon of the Mother of God. 
On November 2nd, 1767, Pototsky sent a letter to 
Rome, to his friend Proto-archimandrite Hypatius 
Belinsky, the general of the Basilian Order, who 
governed the Lavra of Pochaev at that time and had 
taken upon himself the case for the coronation of the 
Mother of God and the canonization of the venerable 
Job. In his letter he inquired as to what use the funds 
he had donated had been put, and also asked that a 
portion of those funds be set aside for the coronation 
of the miraculous Pochaev icon of the Mother of God. 
He also inquired about the canonization of the vener- 
able Job of Pochaev. In reply to these questions, 
Belinsky wrote: “I have written to Rome several 
times about the coronation of the Mother of God, and, 
though partly arranged, this undertaking might be 
brought toa swift resolution if contemporary circum- 
stances in the homeland [Poland] do not hinder it... 
As regards the case for the canonization of the vener- 
able Zhelezo, it is incomparably more difficult by 
reason of the fact that at this time they are not so 
readily admitting to canonization a confessor, as 
‘opposed to a martyr; they are demanding more and 
more miracles, and only those verified by the local 
ordinary [i.e., bishop]; they assess and examine them 
several times, convoking a gathering [rota] of cardi- 
nals to inquire into them. But God grant that this 
case may be concluded within only a few years.” 


‘Tue Fare or Tats UNDERTAKING 

We have indubitable proofs that the Basilians of 
Pochaev impatiently awaited the outcome of this 
case for several years, fully convinced that it would 
reach a successful conclusion. With this objective in 
mind, they labored over the composition and printing 
of hymns in honor of the venerable Job, and in about 
the years 1770-1773 they prepared a special plate for 
the printing of icons of the venerable Job, and per- 
haps even went so far as to produce such icons for 
distribution to the faithful. But years passed; 
Belinsky, the principal mover behind the case, died 
(1771); Pope Clement XIV permitted (by a bull dated 
April 23rd, 1773) the coronation of the miraculous 
Pochaev icon of the Mother of God; and then, on 
September 8th, 1773, the actual coronation was 


performed. But of the canonization of the venerable 
Job there was no word. According to a tradition 
preserved in the Pochaev Lavra, the pope learned of 
the blessed one’s activities against the Unia and 
Latinism, and tabled the process indefinitely. Mean- 
while, a new era dawned for the Lavra of Pochaev, 
foreordained by divine Providence: its return to the 
bosom of Orthodoxy! And with this a new period also 
began for the relics of the venerable Job, a period of 
his new glorification in the bosom of the Orthodox 
Church, the only Church capable of cherishing his 
blessed struggles and his unforgettable endeavors on 
behalf of Orthodoxy. 


‘Tue RETURN OP THE Lavra OF POCHAEV TO THE ORTHODOX 

‘The Uniates had had the Monastery of Pochaevin 
their possession for more thana century (1720-1831). 
At that time, through the efforts of Pototsky (1771- 
1782), the present large Cathedral Church of the 
Dormition of the all-holy Theotokos was built on 
Mount Pochaev, the buildings comprising the resi- 
dence of the brotherhood were constructed, and the 
monastery buildings were surrounded by a stone 
wall. Concurrently, in 1774, the present cave church, 
situated on the southern face of Mount Pochaev, was 
restored: it is this church in which the cave of the 
venerable Job is artfully incorporated. With the 
permission of the Uniate Bishop Theodosius 
Rudnitsky of Lutsk, this church was consecrated in 
1786 by the local superior of the Lavra, Hieronymus 
Bratkovsky, at the same time as the great Church of 
the Dormition, and because of a special veneration 
current in the Lavra, it was dedicated to the holy 
Greatmartyr Barbara. In all probability it was at 
this time that the incorrupt remains of the venerable 
Job were brought back to this cave and placed under 
the natural overhang of the rock where they now 
repose. 

‘Thus did things stand when, in October of 1831, 
according to the command of His Imperial Highness, 
the Emperor Nicholas I, the Basilians were removed 
from Pochaev, and the monastery was returned to 
the possession of the Orthodox Church, as its imme- 
morial holy place and indubitable heritage. 

At the same time, the incorrupt relics of the 
venerable Job were also returned to the Orthodox 
Church, That same year, an account was set down by 
the Orthodox who took over the Lavra, among whom 
was the famous Archpriest Gregory Rafal’sky of 
Kremenets (subsequently Metropolitan Anthony of 
‘St. Petersburg & Novgorod), which, under the sub- 
heading “Churches”, included the following: “The 
(Cave Church, the sanctuary of which faces east, 


dedicated to the holy Greatmartyr Barbara, measur- 
ing 87 cubits in length by 10 in width, possessing a 
carven iconostasis, gilded in places; with a large 
opening toward the north, leading to a spacious cave 
in the cliff, where, in a sepulchre behind glass, rest 
the relies of the venerable Job, Abbot of Pochaev.” 


‘Tue Report oF Bishop AMBRosE To THE Most Hoty 
‘Swvop ConCERNING THE RELICS OF THE VENERABLE JOB 
& THe Sicns WaouaHT ar THAT Time 
By THE RELICS OF THE SAINT 

At that time, Prince Meshchersky, the 
Oberprocurator of the Most Holy Synod, issued a 
special paper requesting His Grace, Bishop Ambrose 
of Volhynia, under whose jurisdiction the Lavra of 
Pochaev then found itself, “to go and examine, as 
local circumstances would permit, the coffin of the 
hieromonk known by his surname Zhelezo, and 
present your own conclusions to the Most Holy Synod 
for their review and confirmation.” In fulfillment of 
this request, Bishop Ambrose, in a report dated 
February 15th, explained to the Most Holy Synod 
that “the relics of Job, the Orthodox abbot of Pochaev, 
rest, wholly incorrupt, in the cave church...” Mean- 
while, the holy favorite of God himself did not fail to 
concern himself over his own memorial, and with the 
passing of the Lavra into the hands of the Orthodox, 
he again began to reveal his gracious power through 
special signs testifying to his glorification in heaven. 
‘Thus, “on May 25th, 1833, there arrived in Pochaev 
from the village of Makarovsk, of the Menzelinsk 
District of the Province of Orenburg, the peasant: 
woman Matrona Shlegova, 28-years old. According 
to her account, three years had passed since she 
began to suffer pain in her head and her bowels. At 
the same time there grew within her an aversion to 
things holy; and as often as she attended church 
services, she would experience during the reading of 
the Epistle and the Holy Gospel, and during the 
cherubic hymn and the censing which takes place 
during it, first a sensation of cold, and then a sudden, 
extraordinary burning within her body; afterwards, 
she would bend over double and let loose terrible 
screams. In 1832, Matrona went to pray to God in 
Voronezh, and then in Kiev. In that city she had a 
dream in which she beheld an elder adorned with 
gray hair, and near him a certain woman arrayed in 
white garments; both urged her to go to the Mother 
of God, saying: ‘There thou shalt live by the abbot; 
there they will give thee water to drink from the 
Mother of God and pour it forth upon thee; and there 
thou shalt find healing’ These words were said to 
Matrona three times, and she kept them firmly in her 


memory. F 

Afeer this, following the report that the sick were 
being vouchsafed healing through the miraculous 
icon of the Mother of God in Pochaev, Matrona went 
to that Lavra, where, when she listened to the divine 
readings and hymns, her former tormenting attacks 
also manifested themselves, hindering her from ap- 
proaching to receive communion of the Holy Myster- 
ies, for which she had prepared herself. Then, during 
the first three days of June, the clergy several times 
performed the blessing of water, the reading of 
prayers, molebens to the venerable Job and the 
Greatmartyr Barbara, censing with incense and the 
pouring of holy water over the sick woman. After 
intense sufferings and episodes of screaming, and 
experiences of the sort of spiritual opposition which 
had assailed her, she finally sunk into sleep; and 
when she awoke, she joyfully sensed an alleviation 
which suffused her whole body. At the time of 
vespers on June 3rd, Matrona went from the cave 
church to the cathedral, and there, as she said, she 
noticed within herself that change which enabled her 
peacefully to pray to God with reverence, to gaze 
upon the miraculous icon of the Mother of God, to 
listen to the church hymns, prayers and akathists, 
The following day, Sunday, she received Communion 
at the hierarchal liturgy, which brought her to inef- 
fable joy and tranquillity of soul, Sensing that from 
that time on she was healthy in body and mind, in the 
depths ofher heart she knew that she was obliged for 
her healing to the mercy and grace which proceed 
from the miraculous Pochaev icon of the Mother of 
God, as well as to the relics of the venerable Job, 
which rest in the cave church. The truth of this 
wondrous healing was testified to in depositions 
supplied by various people, which were taken down 
under oath in the presence of the spiritual council of 
the Lavra, the local military commander and the 
chief judge of the local court.” 


‘Tue RE-ESTABLISHMENT OF AUGUST 28TH AS THE 
FEASTDAY OF THE VENERABLE JOB 

‘This miraculous sign coincided in the Lavra of 
Pochaev with several miracles performed through 
the agency of the wonder-working Pochaev Icon of 
the Mother of God; and as a special manifestation of 
the power of God, it was reported to the Most Holy 
Synodby the spiritual council of the Lavra of Pochaev. 
The Most Holy Synod for its part did not delay in 
informing Emperor Nicholas I of this, in consequence 
of which the Lavra, like other grace-filled sites within 
the Russian Orthodox Church, received permission 
to maintain a special book in which to enter “similar 


10 


signs.” At that time, His Grace, Bishop Innocent of 
Volhynia, the successor of Bishop Ambrose, was 
given “the permission of the highest authority” to 
establish in Volhynia a special feast in honor of the 
venerable Job. For this purpose, the leadership of the 
Diocese of Volhynia chose August 28th, for it was the 
ancient day of St. Job's commemoration, rendered 
especially remarkable in that the uncovering of his 
relics took place on that date in the year 1659; it was 
also a date which the Orthodox celebrated even 
before the Lavra fell into the possession of the Uniates. 
Consequently, on June 17th, 1833, His Grace, Bishop 
Innocent presented special proposal tothe Volhynian 
Consistory, in which, recounting the holy life of Saint 
Job and the incorruption of his holy relics, as well as 
the restored celebration of the memory of the sainton 
August 28th, proposed, among other things, that “a 
suitable directive be drawn up to bring this to general 
knowledge throughout Volhynia by means of an an- 
nouncement made by the clergy to their parishioners 
in the churches, on a Sunday or a feastday.” 

As a result of this, on June 19th, 1833, the 
Consistory adopted a special decision, on the basis of 
which special decrees were soon sent out to the 
deaneries and monasteries of the Diocese of Volhynia, 
and also to the churches of the Kingdom of Poland 
(which then were in ecclesiastical dependence upon 
the bishop of Volhynia), and to the spiritual council of 
the Lavra of Pochaev, “approving the proposal of His 
Grace for suitable implementation.” 

This news quickly spread throughout the Diocese 
of Volhynia and the borderlands of the Kingdom of 
Poland, and as was to be expected, was greeted with 
joy not only by the clergy, but by all the Orthodox 
people, who quickly began to have icons painted of 
the venerable one, to have molebens served to him, 
etc. So great was the significance of this development 
that the Orthodox began to travel in multitudes to 
the Monastery of Pochaev, and before long there were 
only a few churches and private households of peas- 
ants in Volhynia which were ignorant of the saint's 
name or did not possess an icon of him. 


‘Tue Secon SoLeMN UNCOVERING 
or THe Retics oF THE SaINT 

Meanwhile, amid such circumstances, at the end 
of August, with the permission of His Majesty and the 
blessing of the Most Sacred Synod, there arrived at, 
the Lavra His Eminence, Archbishop Cyril of Podol'sk 
& Breslaw, with his entourage: Archimandrite 
Gideon, the rector of the Podol’sk Seminary, a 
protodeacon, deacons and chanters. Having visited 
the cave in which the venerable Job struggled in 


asceticism, and personally verified the incorruption 
of his remains, Archbishop Cyril, with the consent of 
Bishop Innocent, decided to perform a second solemn 
uncovering of the holy relics of Saint Job, that all the 
people might venerate him. With this aim in mind, 
on August 27th, both archpastors first performed a 
procession to the cave church and the cave adjacent 
toit, where the body of the venerable one lay. Then, 
an all-night vigil, with the blessing of the loaves, was 
celebrated before the shrine of the saint. After the 
hierarchal liturgy presided over by Bishop Innocent 
in the eave church on the following day, August 28th, 
the very day on which, 174 years previously, the 
relies of the venerable Job had been uncovered by 
Metropolitan Dionysius Balaban, they served a sol- 
emn service of supplication before the relics of the 
saint, and with their own hands the bishops uncov- 
ered the sacred remains in the sight of the people, 
that all might venerate them. Thereafter, another 
procession was performed, during which the relics of 
Saint Job and the miraculous Pochaev icon of the 
Mother were carried by many prominent churchmen. 
‘The next day, August 29th, Archbishop Cyril himself 
served the liturgy in the great cathedral of the Lavra, 
in thanksgiving to the Lord, Who had counted him 
worthy to serve at this sacred solemnity, unto the 
glory of His favored one, who was thus again, so to 
speak, canonized by the Most Holy Synod and be- 
came the object of universal veneration and respect 
among the Orthodox. 

‘Thus again were fulfilled the remarkable words 
of the blessed Dositheus, the disciple of the saint: 
“For thus God hath not been pleased that this our 
spiritual luminary, Hieromonk Job Zhelezo, be hid- 
den under the bushel of dark oblivion, but He hath in 
this fashion set him upon a lampstand for all to see.” 
And even to this day, in the Lavra, on August 28th, 
in memory of this event, the abbot of the Lavra (who 
isalso the bishop of Volhynia) celebrates the all-night 
vigil before the shrine of the venerable Job, and the 
divine liturgy in the cave church, after which, in 
conclusion, a solemn moleben is served before the 
relies of the holy favorite of God, with the intoning of 
Many Years to all Orthodox Christians. 


Tue Stuver Retiquany ror THe REMAINS OF THE 
‘VENERABLE JOB 
Soon after this, to the great glory of the favorite of 
God, his holy relies were honored with an especially 
rich donation from the famous Russian philanthro- 
pist, Countess Anna Orlova-Chesmenskaya. When 
she learned of the incorrupt remains of the venerable 
Job which were located at Mount Pochaev, the pious 


countess desired to have a silver reliquary fashioned 
for them. Having set aside sufficient funds for this, 
the countess ordered such a reliquary in Saint Pe- 
tersburg, from the master silversmith Verkhovisev, 
who used almost 136 pounds of pure silver in its 
manufacture. In addition tothe reliquary, the count- 
ess also donated to the Lavraa raspberry-colored silk 
covering and a silver-gilt hanging lamp weighing 
more than four pounds. By the end of 1842, all these 
articles were finished and sent to the Lavra, and 
Bishop Nicanor of Volhynia, who was in Saint Peters- 
burg serving on the Most Sacred Synod, hastened to 
inform his colleagues of this, requesting their bless- 
ing to transfer the holy relics to the new reliquary. 
‘The Most Sacred Synod gave its blessing for this tobe 
performed by His Grace, Bishop Anatolius of Ostrog, 
avicar bishop of the Diocese of Volhynia. Thelearned 
and pious bishop chose September 14th, 1842, as the 
day on which this was to take place, and then, with 
fitting honor, transferred the holy relies from the old 
beech-wood coffer to the new silver shrine, in the 
presence of Major-General Lashkarev, then governor 
of Volhynia, and many of the local aristocracy, as well 
as a great multitude of the Orthodox people, who 
were wont to gather in Pochaev to worship on the 
feast of the Exaltation of the Cross of the Lord. 


‘Tie Emperor Nicuoias I Visirs THe Lavra 
To the greater glory of the saint, several days 
after this the Emperor Nicholas I decided to visit the 
Lavra, The emperor arrived at the Lavra of Pochaev 
on September 25th, 1842, and after attending the 
divine liturgy in the Cathedral of the Dormition, he 
venerated the miraculous Pochaev icon of the Mother 
of God and drank some water from her holy footprint, 
‘Then, accompanied by His Grace, Bishop Nicanor of 
Warsaw (who at that time also had charge of the 
administration of the Diocese of Volhynia), he visited 
the cave of the venerable Job, and there, following the 
custom ofthe Orthodox tsars of Russia, he reverently 
bowed down before the holy relics, as before a grace- 
filled treasure of the Lavra, worthy of universal 
respect and veneration, on a par with all the other 
cherished objects of the Orthodox Church. 


‘THe BUILDING oF THE Cave CHURCH 
Depicatep To Saint JoB 
‘Thereafter, the only thing lacking for the fitting 
glorification of the venerable Job was a suitable 
church dedicated to him. The task of erecting such a 
church was assumed by the successor of Bishop 
Nicanor (who had been elected to the rank of Metro- 
politan of Saint Petersburg), His Eminence, 


Archbishop Arsenius, who was later Metropolitan of 
Kiev & Galicia. Following his plans, in 1858 the cave 
church dedicated to the holy Greatmartyr Barbara 
was divided into two parts. Inits western half, which 
was adjacent to the cave of the venerable one, a 
special church was built in honor of Saint Job, which 
was consecrated that year by His Eminence himself, 
on October 28th, the day of the commemoration of the 
venerable one. 


‘THE DIRECTIVE FOR THE CELEBRATION OF THE MEMORY 
OF THE VENERABLE JOR IN THE SEMINARY OF VOLHYNIA 
Atthat time, His Eminence, Archbishop Arsenius, 
issued a special order tothe Seminary of Volhynia, by 
which he prescribed that in it the feast of the “repose 
ofthe venerable Job”, October 28th, be celebrated on 
a par with all the other important feastdays, the 
students being freed from class attendance, and 
suitable divine services being performed. One should 
know that this measure, as no other, served tospread 
the commemoration of the saint among the clergy of 
the Diocese of Volhynia especially, and through them, 
of course, among the Orthodox people of those parts, 
whose children studied to become pastors in that 
educational institution. 


‘THe EMPEROR ALEXANDER II Visirs THE LAVRA 

On October 31st, the Lavra of Pochaev was graced 
with a second imperial visitation, in the person of 
Emperor Alexander II. As did his august father 
before him, the Emperor Alexander II alsoapproached 
and venerated the relies of Saint Job, and prayed in 
the church newly erected to his sacred memory. 


Oruer Sions WroucHr 
‘TanovoH THE Retics oF Saint Jon 

‘Thus nearly thirty years passed from the return 
of the Monastery of Pochaev to the bosom of the 
Orthodox Church: the memory of the saint was cher- 
ished by everyone with all possible honors, beginning 
with the solemn uncovering of his holy relics and the 
donation of the precious reliquary for them, and 
ending with the erection of the church dedicated to 
his name, the establishment of a day for his memo- 
rial, and the twoimperial visits. And for his own part, 
the holy favorite of God did not cease to show forth his 
gracious power for the benefit and salvation of all 
who turn to him with faith and unwavering hope. 
‘Thus, in the records of the Lavra of Pochaev one reads 
that, on May 13th, 1855, “there came on pilgrimage 
to the Lavra of Pochaev a 60-year old woman named 
Justina Feodorova, the wife of a soldier named 
Stephen Alexeyevich Kirikhin, a serf from the Prov- 


2 


inceof Vyatka. She testified that six years previously 
she had been a demoniac. Taken to the Lavra of 
Pochaev at that time, she received healing through 
prayers said over her before the shrine of the vener- 
able Job, where they had read the exorcism service 
over her, and through the grace-filled water from the 
footprint of the Mother of God. Thus she was freed 
from the evil spirit which had tormented her with 
grievous assaults for about twenty years.” 

“On October 12th,1857, Major Philip Frantsevich 
Kaiser of the dragoon regiment of His Highness, 
Grand Duke Vladimir Alexandrovich, and his wife, 
Catherine, arrived on pilgrimage to the Lavra from 
Kamenetz-Podol’sk, and having prayed there, asked 
the sacristan, Hieromonk Anatolius, to record in the 
book in which accounts are kept concerning the 
miracles of the Mother of God and the venerable Job, 
arecord of the healing wroughtover their son, the boy 
Viadislav. As they related, before the Hungarian 
campaign in 1848, their son, being four months of 
age, went into terrible convulsions, which recurred 
over a period of eight months. Ultimately, he became 
acripple, his left arm bent behind his back; his head, 
which was unusually elongated, flopped to the side, 
and twitched every minute. The doctors, having 
applied all their means and skill, finally declined to 
provide further treatment to the sick child, and we, 
the parents of this boy, fell into despair. Meanwhile, 
while we were quartered in the city of Lutsk, certain 
people told us about the holy Lavra of Pochaev, which 
we had never heard of before; and we made a vow to 
pray to God there for our suffering child. When the 
mother of this child began with faith and hope to 
invoke the aid of the Mother of God and God's favored 
one, the venerable Job, the infant’s convulsions gradu- 
ally began to diminish in intensity, When a little 
time passed, fulfilling our vow, the mother arrived at 
the Lavra of Pochaev with our infant son, where she 
had a moleben and akathist served before the mi- 
raculous Pochaev icon of the Mother of God, and 
partook of the grace-filled water which flows from the 
footprint of the Mother of God. And when she went 
to the cave church, there, before the holy relics of the 
favorite of God, the venerable Job, they touched our 
sontothe holy relics during the chanting ofamoleben, 
and his sick body was healed by an invisible power 
and became completely well and beautiful. And now, 
what a fine young boy he is! Giving thanks to the 
Lord God, the all-holy Virgin Theotokos, and the 
favorite of God, the venerable Job, for this miracu- 
lous healing of the infant Vladislav, we, Major Philip 
and Catherine Kaiser, bear witness orally that thisis 
the truth.” 


ARCHBISHOP ARSENTUS’ PROPOSAL FOR THE RESTORATION 
oF THE Monastery oF DuBNo 

‘After this, for the greater glory of the saint, His 
Eminence, Archbishop Arsenius conceived a marvel- 
ous plan—to organize a procession with the miracu- 
lous Pochaev icon of the Mother of God to Dubno 
Island, in honor of the venerable Job, for it was there 
that the favorite of God had spent so many years 
struggling on behalf of Orthodoxy. For this purpose 
he restored the Orthodox monastery there, which 
thereafter was a dependency of the Lavra and re- 
mained under its administration. In 1860, this 
project was submitted for review to Emperor 
Alexander II. His Majesty graciously agreed to 
review the project and (on July 2nd, 1860) found it 
worthy of his approval. Itis unfortunate that, owing 
to difficulties encountered, the procession never ac 
tually took place. The monastery was, however, 
opened, 


‘Tue Construction oF a New CHURCH 
IN Honor oF THe Venerante Jon 

In 1862, at the suggestion of the spiritual council 
of the Lavra, and with the approval of the successor 
of Arsenius, His Eminence, Archbishop Anthony, the 
cave church dedicated to the venerable Job was 
expanded by extending the eastern wall of the sanc- 
tuary and removing the sanctuary of the Church of 
Saint Barbara; in its place a new altar was set up, 
dedicated to Saint Job, which was consecrated by His 
Eminence, Archbishop Anthony, on October 11th, 
1864, Thus, the Lavra obtained a new, spacious and 
magnificent church in honor of its own saint, to 
replace the former cramped and comparatively poor 
church. 


ANew Sion 

In 1867, when His Grace, Bishop Anthony was 
transferred from the Diocese of Volhynia to the see of 
Viadimir, his place was taken by a new hierarch, His 
Eminence, Archbishop Agathangelus, during whose 
tenure a new and remarkable miracle took place on 
January 14th, 1870. On January 19th of that year, 
the council of the Pochaev Lavra of the Dormition 
informed His Eminence that Irene Vasilievna 
Voloshinova, the wife of a soldier from the Province 
of Ekaterinoslavl’, thirty-seven years of age, who had 
been prey to demonic possession for sixteen years, 
and had travelled from one holy place to another, 
praying for release from the evil spirit which tor- 
mented her, but was nowhere able to obtain healing, 
arrived at the Lavra of Pochaev on December 27th, 
1869. On January 14th, 1870, by the mercy of God, 
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she was completely freed from the possession of the 
demon and regained her health. The circumstances 
of her possession and healing are as follows: When 
she arrived at the Lavra of Pochaev, accompanied by 
her fifteen-year old son Michael, Irene Voloshinova 
attended the divine services in the Lavra’s church, 
though she did so because she was forced to doso. She 
often struggled so greatly against entering church 
that several men had to drag her inside; and inside 
the church itself she continually uttered frenzied 
shrieks. 

‘At such times she would look at no-one, and 
would only mumble various fragmentary words, 
mockeries and blasphemies; sometimes she alsotried 
to strike other people, especially the serving clergy, 
but was restrained. ‘In the intense throes of her 
demonic possession, she would fall to the floor, thrash- 
ing about and screaming, which elicited sympathy 
for her and attracted attention to her, the moreso in 
that the demon within her spoke in a male voice. 
Such patent afflictions caused by the enemy of the 
human race inspired the brethren of the Lavra to 
pray for the healing of the suffering woman with 
great fervor at all the church services, and particu- 
larly before the miraculous Pochaev icon of the Mother 
‘of God and the incorrupt relics ofourvenerable father 
Job; and on January 11th, after hearing her confes- 
sion and counting her worthy to receive communion 
of the Holy Mysteries, Hieromonk Joannicius, whose 
turn it was to serve in the cave church, on the advice 
of and with the blessing of the superior of the Lavra, 
began to serve for the sick woman, first the blessing 
of water, and then the Mystery of Holy Unction, with 
the reading of the exorcism prayers of Saint Basil the 
Great, which was done over a period of three days, 
after the liturgy. 

During these services, and especially during Holy 
Unetion, the sick woman was so tormented by the 
demon that several sturdy men were barely able to 
restrain her. Finally, on January 14th, after the 
blessing of water was celebrated for her, during the 
reading of the prayers of exorcism, she was held fast 
and anointed with oil from the lamps of the Mother of 
God and the venerable Job. Then the demon, scream- 
ing “Where am I to go?!”, shook the woman and cast 
her tothe ground, and began totorment hersocruelly 
that it seemed as though she must die. Then they 
placed a copy of the miraculous icon of the Mother of 
God on her breast, and the precious Cross on her face; 
and some little time later, her terrible, tormenting 
convulsions subsided, and her face assumed a fitting, 
human appearance. She arose, made the sign of the 
Crossover herself, and prayed and gave thanks tothe 


Lord and His all-pure Mother for the mercy shown 
her. In reporting this to His Eminence, the spiritual 
council added that, after this miraculous healing the 
order was given that the brotherhood celebrate a 
moleben and akathist hymn before the miraculous 
image of the all-holy Theotokos for the health of 
Irene, and other prayers before the holy relics of our 
venerable father Job, that the former state of the sick 
woman and her present condition might make stead- 
fast not only the brethren of Pochaev, but also the 
other people who had travelled with the healed one. 


‘Tue Service & AKATHIST TO THE VENERABLE JOB 

In1884, Archpriest Andrew Feodorovich Khoinatsky 
was entrusted with the task of composing, with the help 
of God, a special service and akathist to the favorite of 
God, to be published by the Lavra of Pochaev with the 
permission and blessing of the Most Holy Synod, to- 
gether with the service and akathist he had earlier 
composed in honor of the Pochaev icon of the Mother of 
God, This publication was tomark the fiftieth anniver- 
sary of the inclusion of the Lavra of Pochaev among the 
monasteries of Russia. With this purpose in mind, the 
hymnographercarefally reviewedan oldakathisthymn 
to the saint, composed, according to tradition, by a 
certain learned monk who lived at the Lavra in the 
1830s, the manuscript of which had long been read 
before the relics of the holy one. Archpriest Khoinatsky 
supplemented this text with new facts gleaned from his 
historical account of the saint’s life and glorification, 


gave the akathist acompletely new form, retaining only 
its basic framework, and added a special prayer to the 
venerable one. He composed the service to the saint 
without relying on any previously existing 
hymnography. 


ConcLusion 

What lies ahead is known only to the Lord. It 
remains for us only to pray, and with the whole 
Church to beseech the heavenly protector of Pochaev 
in sincere Christian prayer, that he protect and 
preserve each and every one in peace and tranquil- 
lity, faith unfeigned and a God-pleasing life, and 
grant help untoall whoapproach him, and assistance 
unto those whoseek grace and mercy from Christ our 
God and His all-pure Mother, that no-one may depart 
from him in sorrow and tribulation, in grief and 
oppression, ashamed and abashed in their hopes: but 
let each receive joy and consolation, alleviation and 
strengthening, defense and assistance, according to 
the measure of their faith and love, unto the glory of 
God in three Hypostases, to Whom is due all glory, 
honor and worship—to the Father, and to the Son, 
and to the Holy Spirit—, now and ever, and unto the 
ages of ages. Amen. 


Translated from the Russian by the reader Isaac E, Lambertsen, 
from Orthodoxy in Western Russia, or a Patericon of 
Vothynia-Pochaev, by Archpriest Andrew Feodorovich 
Khoinatsky (Moscow: D. I. Pryesnov Press, 1888), pp. 178.210. 
Copyright © 1999. All rights reserved by the translator. 
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THE 28TH DAY OF THE MONTH OF OCTOBER: 
COMMEMORATION OF OUR VENERABLE AND GOD-BEARING FATHER 
JOB, ABBOT AND WONDERWORKER OF POCHAEV 


AT LITTLE VESPERS 
At ‘Lord, I have cried...,” 4 stichera, in Tone VII— 

‘The day of God’s good pleasure hath dawned, and 
the feast of gladness. Let us therefore make haste to 
the mountain of Pochaev, O ye faithful, and let us 
hymn the most blessed Job, celebrating his honored 
memory. 

Thou gavest neither sleep to thine eyes, nor 
slumber to thine eyelids, O venerable one, pleasing 
the Lord with vigilant prayers and a life of asceti- 
cism, Wherefore, we joyously celebrate thy memory, 
most honored one. 

Come, ye faithful, to the holy mountain of 
Pochaev, where the favorite of God struggled during 
his lifetime, and ascended from glory to glory; and let. 
us now pray unto him that, having made his abode in 
the mansions of heaven, he pray to the Lord for the 
salvation of our souls. 

A city set upon the brow of a hill cannot be hid; 
and though thou restest in thine incorrupt body in a 
dark cave of stone, O venerable one, yet dost thou 
summon all to the mountain of Pochaev for thy 
splendid festival, entreating Christ God that our 
souls be saved 


Glory..., Now and ever..., Theotokion, in Tone VI— 

O most holy Theotokos, forsake me not during the 
time of my life, and entrust me not to the intercession of 
man; but do thou thyself help and have mercy upon me. 


At the Aposticha, these stichera, in Tone VI— 

Celebrating thy memory today, O venerable Job 
our father, we cry out to thee: Standing with the 
angels in great boldness, O father, entreat Christ the 
Master in behalf of us all. 

Stichos: Blessed is the man that feareth the Lord; 
in His commandments shall he greatly delight. 

Thy feast hath appeared as a dawning and radi- 
ant day, enlightening the hearts of us who with faith 
praise thine honored struggles, O Job, our father. 

Stichos: Precious in the sight of the Lord is the 
death of His saints. 

Having found the most precious icon of the 
Mother of God on the mountain of Pochaev to be like 
the sun upon the earth, thou didst show thyself tobe 
its most splendid star. Wherefore, through the suppli- 
cations of the Theotokos, with the light of knowledge 
Givine illumine us who hymn thee, O Job, our father. 
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Glory..., Now and ever..., Theotokion, in the same 
tone— 

On thee do I set mine every hope, O Mother of 
God. Keep me under thy protection. 


Troparion, in Tone IV— 
Acquiring the patient endurance of the long- 
suffering forefather, emulating the abstinence of the 
Baptist, and sharing in the divine zeal of both, thou 
wast vouchsafed worthily to receive their names, and 
wast a fearless preacher of the true Faith. Wherefore, 
thou didst lead a multitude of monks to Christ, and 
didst confirm all the people in Orthodoxy. O Job our 
venerable father, pray thou that our souls be saved. 


Glory..., Now and ever..., Theotokion— 

‘The mystery hidden from before the ages and un- 
known even to the angels, through thee, O Theotokos, 
hath been revealed to those on earth: God incarnate in 
unconfused union, Who willingly accepted the Cross for 
our sake and, thereby raising up the first-formed man, 
hath saved our souls from death, 


AT GREAT VESPERS 
After the Introductory Psalm, we chant “Blessed is the 
man...,” the first antiphon. 


At ‘Lord, I have cried...,"8 stichera: 4 in Tone I 

The day of thy commemoration is come, 0 all- 
glorious Job, and the land of Volhynia is filled with 
joy; for, made steadfast in Orthodoxy by thy teach- 
ings and instructed in piety by thy struggles, it 
trusteth in thy supplications, O venerable father, 
whereby do thou ask peace for the world and great 
mercy for our souls. Twice 

‘The assemblies of monastics join chorus at thy 
glorious commemoration and are aflame with zeal for 
thy God-pleasing life, O favorite of Christ; and bow- 
ing down before thine incorrupt relics, with us they 
cry out to thee as to one alive: O father Job, who art, 
merciful and kindly disposed, beg of the Lord peace 
for the world and great mercy for our souls! 

Who doth not marvel at thy long-suffering life, O 
venerable father? For in three monasteries have 
thine all-glorious deeds been proclaimed: thy fasting, 
tears and vigils, thy seclusion within a cave, thine 
unstinting treatment of thyself in all things, yet also 
thy compassionate love for thy brethren, forgiveness 
of thieves, and goodly instruction of all people. 


And 4 stichera in Tone I 

With what wreaths of praise shall we crown the 
venerable Job, the teacher and champion of the 
Orthodox faith, the herald of the divine Scriptures 
and recorder of the traditions of the Fathers, yet also 
the fulfiller of onerous tasks, who humbled himselfin 
digging earth and planting trees, and was a model of 
obedience for all? Him doth Christ our God, Who 
hath great mercy, now crown with unfading glory. 
Twice 

With what worthy thanks shall we glorify Job, 
the boast of Pochaev and adornment of the whole 
land of Russia? For by his prayers he called down the 
light ofheaven into his cave, and even after his repose 
he appeareth from heaven and offereth up supplica- 
tion for the people of his flock. For there doth Christ 
our God, Who hath great mercy, crown him with 
glory. 

With what tears of compunction shall we render 
our corrupt hearts contrite, beholding the incorrupt 
body of Job, which even after death is preserved as 
though alive, yet during his lifetime remained as 
though dead, worn out by fasting and vigils? Let us 
then strive to emulate his struggles, that Christ our 
God, Who hath great mercy, may have mercy upon us 
in the life which is to come. 


Glory..., in Tone II— 

The venerable Job followed Thy words, O Lord, 
and all the beautiful things of this world did he 
reckon as dung. Sparing not his youth, he gave 
himself over to monastic obedience from childhood, 
Wherefore, having vanquished the wiles of the de- 
mons, he was shown to be a hard diamond of Ortho- 
dox piety, and by his struggles doth enlighten his 
whole land. By his supplications spare thou also our 
souls, and grant us the good intention to repent 
before the end. 


Now and ever..., Theotokion, in the same tone— 

‘How can we not marvel at thy giving birth to the 
God-man, O all-honored one. For without having 
accepted the temptation of a man, O all-immaculate 
one, without a father thou gavest birth in the flesh to 
aSon Who was begotten without a mother before the 
ages, without His undergoing change, confusion or 
division, and yet preserved intact the character of 
both essences. Wherefore, O Virgin Mother and 
Mistress, entreat Him, that the souls of them that in 
Orthodox manner confess thee tobe the Theotokos be 
saved. 
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Entrance. Prokimenon of the Day. And three Readings: 


‘A READING FROM THE WispoM OF SOLOMON (3:1-9) 
‘The souls of the righteous are in the hand of God, and 
there shall no torment touch them. In the sightof the 
unwise they seemed to die: and their departure is 
taken for misery, and their going from us to be utter 
destruction: but they are in peace. For though they 
be punished in the sight of men, yet is their hope full 
of immortality. And having been a little chastised, 
they shall be greatly rewarded: for God proved them, 
and found them worthy for Himself. As gold in the 
furnace hath He tried them, and received them as a 
burnt offering. And in the time of their visitation 
they shall shine, andrun to and frolike sparks among 
the stubble. They shall judge the nations, and have 
dominion over the people, and their Lord shall reign 
for ever. They that put their trust in Him shall 
understand the truth: and such as be faithful in love 
shall abide with Him: for grace and mercy is to His 
saints, and He hath care for His elect, 


A Reapine FRom THE Wisdom oF SOLOMON (5:15-6:3). 
‘The righteous live for evermore; their reward also is 
with the Lord, and the care of them is with the Most 
High. Therefore shall they receive a glorious king- 
dom, and a beautiful crown from the Lord’s hand: for 
with His right hand shall He cover them, and with 
His arm shall He protect them. He shall take to Him 
His jealousy for complete armor, and make the crea- 
ture His weapon for revenge on His enemies. He 
shall put on righteousness as a breastplate, and true 
judgment instead of an helmet. He shall take holi- 
ness for an invincible shield. His severe wrath shall 
He sharpen for a sword, and the world shall fight 
with Him against the unwise. Then shall the right 
aiming thunderbolts go abroad; and from the clouds, 
as from a well-drawn bow, shall they fly to the mark. 
And hailstones full of wrath shall be cast as out of a 
stone-bow, and the water of the seashall rage against 
them, and the floods shall cruelly drown them. Yea, 
a mighty wind shalll stand up against them, and like 
astorm shall blow them away: thus iniquity shall lay 
waste the whole earth, and ill-dealing shall over- 
throw the thrones of the mighty. Hear therefore, 0 
ye kings, and understand; learn, ye that be judges of 
the ends of the earth. Give ear, ye that rule the 
people, and glory in the multitude of nations. For 
poweris given you of the Lord, and sovereignty from 
the Highest, Who shall try your works, and search 
out your counsels. 


A READING FROM THE Wispom oF SOLOMON (4:7-15). 
‘Though the righteous be prevented with death, yet 
shall he be in rest. For honorable age is not that 
which standeth in length of time, nor that is mea- 
sured by number of years. But wisdom is the gray 
hair unto men, and an unspotted life is old age. He 
pleased God, and was loved of Him: so that living 
among sinners he was translated. Yea, speedily was 
he taken away, lest that wickedness should alter his 
understanding, or deceit beguile his soul. For the 
bewitching of naughtiness doth obscure things that 
are honest; and the wandering of concupiscence doth 
undermine the simple mind. He, being made perfect 
in a short time, fulfilled a long time: for his soul 
pleased the Lord: therefore hasted He to take him 
away from among the wicked. This the people saw, 
and understood it not, neither laid they up this in 
their minds, That His grace and mercy is with His 
saints, and that He hath respect unto His chosen. 


At the Litia, the sticheron of the temple, and these 
stichera of the saint, in Tone VIII— 

O come, all ye assemblies of the Slavs, let us 
glorify the zealot of our common salvation, the fear- 
less denouncer of heresy, the nurturer of the poor and 
meek reprover of sinners, who showed forth the zeal 
of Paul for the people and hath acquired great bold- 
ness before the Lord: for even after his repose he 
healeth the infirm and repelleth the audacious as- 
saults of the barbarians; and he filleth us with 
thoughts of compunction, and ever prayeth for the 
salvation of our souls, 


Glory..., in Tone I— 

Thy Lavra joineth chorus today, O venerable 
father Job, and all the people strive to venerate thy 
relics; the demons tremble at thy grace, the angels 
rejoice in thine aid, and we unceasingly cry out: By 
thy supplications make steadfast the Faith of the 
Orthodox, set our life aright, and entreat salvation 
for our souls. 


Now and ever..., Theotokion, in Tone VI— 
On thee do I set mine every hope, O Mother of 
God. Keep me under thy protection. 


At the Aposticha, these stichera, in Tone V— 
Rejoice, O Job, thou sacred one, adornment of the 
land of Volhynia! For thou seest it made steadfast in 
the Orthodox Faith, praying to thee as to one alive, 
and beseeching thine aid against the demons. Be 
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thou for it an invincible ally, and an advocate for the 
whole world. 

Stichos: Precious in the sight of the Lord is the 
death of His saints. 

Rejoice, O venerable Job, thou sacred one, star 
which proceeded from the land of Galicia to the east 
and made strong the souls of the helpless, who in thy 
humility hast taught the Russian people boldness 
against heresy, and hast led them to the kingdom of 
heaven, which do thou also vouchsafe unto us by 
thine intercession; and be thou an advocate for the 
whole world. 

Stichos: Blessed is the man that feareth the Lord; 
commandments shall he greatly delight. 

Rejoice, O thou sacred one, whom the Lord hath 
set over the land of Volhynia, to whom the princes 
and the people submitted themselves. And we, thy 
spiritual children, falling down before thee with 
contrite heart, O venerable Job, entreat thee for aidin 
‘overcoming the passions, for courage amid tribulations, 
for thecontinual remembrance of the hour of death, and 
for thy prayers in behalf of the whole world. 


Glory..., in Tone VII— 
OJob, our father, we honor thee as the instructor 
ofa multitude of monks, forin thy steps have we truly 
learned to walk in righteousness. Blessed art thou 
who, having labored for Christ, didst put to shame 
the power of the enemy, O conversor with angels and 
companion of the venerable and the righteous. With 
them beseech the Lord, that our souls find merey. 


Now and ever..., Theotokion, in the same tone— 

O unwedded Virgin who ineffably conceived God 
in the flesh, Mother of God Most High: accept the 
entreaties of thy servants, O most immaculate one, 
granting unto all cleansing of transgressions; and, 
accepting now our supplications, pray thou that we 
all be saved. 


Troparion, in Tone IV— 

‘Acquiring the patient endurance of the long- 
suffering forefather, emulating the abstinence of the 
Baptist, and sharing in the divine zeal of both, thou 
wast vouchsafed worthily to receive their names, and 
wast a fearless preacher of the true Faith. Where- 
fore, thou didst lead a multitude of monks to Christ, 
and didst confirm all the people in Orthodoxy. O Job 
our venerable father, pray thou that our souls be 
saved. Twice 


And “Virgin Theotokos, rejoice!. 


AT MATINS 


At “God is the Lord...,” the troparion of the saint, 
twice; Glory..., Now & ever...,Theotokion: “The mys- 
tery hidden from before the ages...” 


After the first chanting of the Psalter, this Sedalen, in 
Tone IV— 

Following the call of the Lord, thou didst forsake 
thy parents’ home, and didst pass from a sheltered 
life to one yet more greatly restricted; but thy heart 
isnot so confined that it cannot hold all who flee unto 
thee. Wherefore, thy spiritual children have multi- 
plied and rejoiced in the Lord, Whom do thou entreat, 
O Job our father, that He save the souls of those who 
honor thy holy memory with faith. Twice 


Glory..., Now and ever Theotokion— 

By thy divine birthgiving hast thou renewed the 
mortal nature of men which hath been corrupted by 
the passions, O pure one; and thou hast raised all up 
from death to the life of incorruption. Wherefore, we 
all bless thee as is meet, O most glorious Virgin, as 
thou didst foretell. 


After the second chanting of the Psalter, this Sedalen, 
in Tone V— 

Letus honor the venerable Job, the cave-dwelling 
recluse who kept vigil in prayer, who from childhood 
to old age humbled himself and glorified the Holy 
Church, who led thieves and malefactors to repen- 
tance, and prayeth fervently in behalf of our souls. 
Twice 


Glory..., Now and ever..., Theotokion— 

Awesome is the wonder of thy conceiving, and 
ineffable the manner of thy giving birth, O pure Ever- 
virgin. My mind is awestruck, and my reason is 
amazed! Thy glory, O Theotokos, hath stretched 
forth in all things, unto the salvation of our souls. 


Polyeleos, and this Magnification— 

‘We bless thee, O Job, our venerable father, and 
we honor thy holy memory, O instructor of monks 
and conversor with the angels. 


Selected Psalm— 

A. With patience I waited patiently for the Lord, and 
He was attentive unto me, and hearkened unto 
my supplication. [39:1] 
He set my feet upon a rock, and He ordered my 
steps aright. (39:2) 
Lo, I have fled afar off and have dwelt in the 
wilderness. (54:8) 


Iam become like a pelican of the wilderness, Iam 
like an owl in a ruined house. (101:7) 
I have watched, and am like a sparrow that 
sitteth alone upon the house-top. [101:8) 
‘My knees are grown weak through fasting. 
[108:24] 
‘My flesh is changed for want of oil. _[108:24] 
Every night I will wash my bed, with tears will I 
water my couch. (6:7) 
For many dogs have encircled me, the congrega- 
tion of evildoers hath surrounded me. [21:17] 
They have bent their bow, a bitter thing. [63: 4] 
‘That they may shoot in secret at the blameless 
man. (63: 4} 
Theheld the Lord ever before me, for He is at my 
right hand, that I may not be shaken. —_[15:8] 
All the nations compassed me round about, and by 
the name of the Lord I warded them off. [117:10] 
Blessed be the Lord Who hath not given us to be 
a prey to their teeth. (123:6) 
Let all Thy works, O Lord, give praise to Thee. 
{144:10} 
And the righteous ones bless Thee. {144:10) 
Know also that the Lord hath made wondrous His 
righteous one. (4:4) 
He hath labored forever, and shall live to the end. 
[48:9-10] 
‘The Lord preserveth the souls of His saints. 
[96:10] 
‘The saints shall boast in glory and shall rejoice 
upon their beds. (49:5) 
Precious in the sight of the Lord is the death of His 
saints, [15:6] 
Chant unto the Lord, O ye saints of His; and give 
thanks at the remembrance of His holiness. 
[29:5] 
Glory be to the Father, and to the Son, and to the Holy 
Spirit. 
Now and ever, and unto the ages of ages. Amen. 
Alleluia, alleluia, alleluia! Glory to Thee, O God! 
Thrice 
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After the Polyeleos, this Sedalen, in Tone VIII— 

Having acquired pastoral wisdom through hu- 
mility of mind, thou didst become a teacher for many, 
a father to monks and comforter of those who sorrow, 
an instrument of the prayer of Jesus which never 
falleth silent; wherefore, the Lord Who granteth 
rewards hath glorified thee in the incorruption of thy 
relics. Him do thou unceasingly entreat, that He 
grant remission of sins unto those who honor thy holy 
memory with love. Twice 
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Glory..., Now and ever..., Theotokion— 

Let us hymn the portal of heaven and the ark, the 
most holy mountain, the radiant cloud, the bush 
unburnt, the reason-endowed garden of paradise, the 
restoration of Eve, the great treasure of the whole 
world; for in her was wrought the salvation of the 
world and the remission of the ancient offenses. 
Wherefore, we cry out to her: Beseech thy Son, that 
He grant remission of sins unto those who piously 
bow down before thy most holy birthgiving. 


Song of Ascents, the first antiphon of Tone IV. 


Prokimenon, in Tone IV— 

Preciousin the sightofthe Lordis the death of His 
saints, 

Stichos: What shall I render unto the Lord for all 
that He hath rendered unto me? 


Let every breath praise the Lord. 


A READING FROM THE GosPEL ACCORDING 10 MATTHEW, 
$43 (11:27-30). 

‘The Lord said to His disciples: “All things are deliv- 
ered unto Me of My Father: and no man knoweth the 
Son, but the Father; neither knoweth any man the 
Father, save the Son, and he to whomsoever the Son 
will reveal Him. Come unto Me, all ye that labor and 
are heavy laden, and I will give you rest. Take My 
yoke upon you, and learn of Me; for I am meek and 
lowly in heart: and ye shall find rest unto your souls. 
For My yoke is easy, and My burden is light.” 


After Psalm 50, this sticheron, in Tone VI— 

O venerable father, word of thy corrections hath 
gone forth into all the earth. Wherefore, thou hast 
found the reward of thy labors in the heavens, hast 
destroyed hordes of demons, and attained unto the 
ranks of the angels, whose life thou didst blamelessly 
emulate. As thou hast boldness before Christ God, 
ask thou peace for our souls. 


Canon of Supplication to the Theotokos [the 
Paraklisis), with 6 troparia; and that of the vener- 
able one, with 8 troparia, the acrostic whereof is the 
Slavonic alphabet; in Tone VILI— 


Ove I 

Irmos: That which had been hewn down cut 
through the undivided, and the sun saw land which 
it had not seen before. The water engulfed the cruel 
enemy; and Israel traversed the impassable, and 
chanted the hymn: Let us sing to the Lord, for 
gloriously hath He been glorified! 
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O Word of God, overlooking my transgressions 
and granting utterance unto my mouth, help me 
worthily to hymn the venerable Job, the earthly 
angel and heavenly man, the boast of Volhynia. 

O venerable one, thou wast truly an all-radiant 
beacon for the world, pointing out the way of salva- 
tion untoall. Wherefore, be thou also a helper forme, 
that I may glorify thy life and acquire compunction. 

In the home of thy parents didst thou first come 
to know the Lord, O glorious Job; and while but a 
child thou didst show forth perfect wisdom when 
thou didst choose the monastic life; and, disdaining 
all the things of life, thou didst love the one God. 

Lifting up thine eyes and soul, in a life pleasing 
unto God thou didst quickly surpass the brethren in 
the Ugornitsky Monastery, holding thyself to be the 
least ofall, and thereby showing thyself to Jesus to be 
the greatest, being a most beloved model for old and 
young alike. 

Calling thee to mind, who didst battle well 
against the demons, O venerable one, I am ashamed 
of my slothfulness and fear the multitude of my sins; 
but by thy prayers, O holy one, grant me the good 
desire to finish the rest of my life in repentance. 

Theotokion: In that thou art the Mother of God, who 
hast boldness before the only-begotten Word Who was 
born of thee, and before His co-unoriginate Father and 
the consubstantial Spirit, cease not to pray, O all- 
immaculate one, that those who glorify thee as the 
‘Theotokos may be saved from tribulations. 


Katavasia as prescribed by the Typicon 


Ope IIL 

Irmos: My heart is established in the Lord, and 
my horn is exalted in my God; my mouth is enlarged 
over mine enemies, and I am glad in Thy salvation. 

Ovenerable father, there is within mea desire for 
goodly reformation; but —Woe is me! —I have not 
learned to overcome the temptations of slothfulness. 
Yet, trusting in thine aid, I ward off the thoughts of 
despondency and direct my gaze at thy glorious 
struggles. 

Zhelezo was thy family called, O venerable Job, a 
name which signifieth iron, portending the strength 
of thy soul; yet, having shut thyself up in a cave of 
stone like hidden gold, thou didst sanctify the place 
of thy struggles and didst show the mountain of 
Pochaev to be a brazen rampart against the enemies 
of Orthodoxy. 

Exceeding deep went thy thoughts of the king- 
dom of heaven, when, while yet a child, thou didst 
receive the angelic habit. Wherefore, having been a 


faithful priest of God, thou dost even now offer up 
entreaties in behalf of the people, O venerable Job. 

The land of Galicia doth glory in thy youth, the 
Monastery of Dubno proclaimeth the struggles of thy 
manhood, and the Pochaev Monastery boasteth in 
thine old age and rejoiceth in thy blessed end. And 
the world is gladdened and joineth chorus because of 
thy wonders. 

Osaint, who art the bestower of good things upon 
all who pray to thee, reject me not who am prostrate; 
but, beholding my repentance, grant me reformation 
of life, and inspire within me the zeal to emulate thy 
deeds which are beloved of God. 

Theotokion: Raise up my deadened mind 
through the power of life which hath been made 
manifest to the world through thee, O pure one, and 
guide it to life, O thou that alone hath broken down 
the gates of death by thy birthgiving. 


Sedation, in Tone VIII— 
Today is the Monastery of Pochaev filled with joy, 
glorifying thy life which is beloved of God. Today are 
the Christian people enlightened with zeal for salva- 
tion, beholding thy relics which have been glorified 
ith incorruption, O venerable one. Today sinful 
re driven away, and thoughts of repen- 


pai 
tance embrace our souls, wherewith do thou make 
steadfast all who honor thy memory with faith, O all- 
glorious one. 


As the most immaculate Bride of the Creator, as 
the Mother of the Deliverer who knewest not man, as 
the receptacle of the Comforter, O most hymned one, 
haste thou to deliver me, who am the vile abode of 
iniquity and have in mind become the plaything of 
demons, from their malice, and make of me 


ruptible one; and by thy supplications drive away the 
cloud of the passions and vouchsafe unto me the 
fellowship of the Most High and the never-waning 
light. 


Ove IV 
Irmos: The prophet Habbakuk foresaw Thy com- 
ing with noetic eyes, O Lord; wherefore, he cried 
aloud: God shall come out of The-man! Glory to Thy 
power! Glory to Thy condescension! 
Ovenerable Job, be thou a fervent advocate for all 
who believe in thine aid, who bitterly lament their 
life and trust in the lovingkindness of God, even as 
they are tossed to and fro by the allurements of this 
if. 


Who among men doth not marvel at thy 
longsuffering life, O father? Who doth not glorify thy 
zeal for Orthodoxy? For like a hard diamond thou 
didst withstand the heretics, and by thy words and 
writings didst deliver to all the preaching of the true 
Faith. 

‘The roaring lion which seeketh to devour the 
souls of the saved didst thou vanquish by thy suppli- 
cation, O father, and to repentance didst thou bring 
men that served him, putting to shame and admon- 
ishing thieves with thy lovingkindness, striking fear 
into the hearts of robbers with thy reproof, and 
teaching saving repentance unto all. 

The gloom of my soul do thou disperse with thine 
intercession, O father, and illumine my wretched 
heart with the light of the Lord's commandments 
that, following thy disciples, I remain not bereft of 
their portion, praising thy holy memory. 

Theotokion: Entreat God Who was incarnate of 
thee, and Who remaineth immutably what He was, 
is equal in nature with the Father, and Who became 
one in nature with thee who gavest Him birth, that 
He grant forgiveness of transgressions and salvation 
of soul unto those who hymn thee with faith. 


Ove V 

Irmos: Dispel the gloom of my soul, O Christ God, 
Bestower of light, Who drove away the primal dark- 
ness of the abyss; and grant me the light of thy 
commandments, O Word, that, rising at dawn, I may 
glorify Thee. 

“Thou art truly our intercessor and a most splen- 
did wonderworker!”, cried Dionysius, who found thy 
relics to be untouched by corruption; and venerating 
them, we cry out: Disdain not our defilement, O 
favorite of God, but cleanse us of them by thy prayers! 

‘Taught the precepts of God from thy youth, thou 
didst mightily desire to turn away from the vanity of 
life, O father, and didst love solitude; yet, not oppos- 
ing the command of Christ, thou didst teach right 
confession and life according to the Gospel unto those 
who had recourse unto thee. 

Even after thy repose hast thou been shown to be 
an intercessor for suffering and sorrowful men. For 
thus the people beheld thee issuing forth from thy 
tomb and praying in the midst of the church with 
angels. truly all-glorious wonder! O joy and 
confirmation of the faithful! 

As a lover of the kingdom of heaven, thou art 
assured of access thereto, and art shown to be one 
who hath passed over to the higher life which is 
devoid of pain and fear, and to be the teacher and 
hope of thy brethren. 


Be thou the companion of my life, O father Job; 
hedge round my sorely troubled soul with thy 
prayers, and lead it into the kingdom of heaven, 
having won pity for itself by thy struggles, and 
offering up tears of repentance unto Christ. 

Theotokion: Having thee as a rampart, and 
protected by thine intercession, we bless thee, boast- 
ingin thy divine glory; for thou, O most pure one, dost 
pour forth joy and gladness upon our souls. 


Ove VI 

Irmos: Thou didst cause Jonah to sojourn alone 
within the whale, O Lord; save me, whoam caught in 
the nets of the enemy, as thou didst save him from 
corruption. 

I place steadfast hope in thine intercession, O 
venerable one, and pray with faith: Grant me victory 
over the cruel passions, unceasing remembrance of 
death, and a desire for the blessedness of the age to 
come. 

The holy Church is made steadfast by thee, 
venerable one, and every heresy is put to shame, 
having as its reproof thy much-healing relics and thy 
century-long life of labor, thy pangs, tears, fasting, 
and the falling away of thy flesh from thy bones. 

‘The venerable Job triumphed over the noetic 
Pharaoh, cleaving ever unto obedience, and not re- 
fusing to come to the aid of those who were tempest 
tossed, thus illumining three monasteries with his 
teaching and glorifying them with many struggles, 
gladdening the Lover of mankind, the Savior of all. 

Job emulated the humility of Christ when he 
accepted the abbacy as a ministry unto all; and as 
abbot he exerted himself in onerous labors, and was 
for the brethren a model of meckness, a rule of 
industry, and a constant reminder of prayer. 

By thy prayers deliver me from the vile passions, 
granting me victory over them through a continual 
invocation of divine help, by placing no trust in 
myself, and by not judging my brother. 

Theotokion: Fallen human nature hast thou 
most truly raised up, O Mother of God, having borne 
in thy womb without seed the Son, Who, though 
visible, is immutable in His divine form and His 
equality with the Father. 


Kontakion, in Tone IV, Spec. Mel: “Thou hast ap- 
peared today to the whole world. 

‘Thou wast shown to be a pillar of the true Faith, 
a zealot of the commandments of the Gospel, the 
reproofof pride, and an intercessor and instructor for 
the lowly. Wherefore, beg thou forgiveness of sins for 
those who bless thee, and preserve thy monastery 


a 


unharmed, 0 Job our father, who art like unto the 
longsuffering one of old. 

Tkos: Open thy mouth, Ocave of stone, and tell us: 
How oft wast thou washed with the streams of Job's 
tears? How is it that his sighs did not rend thy walls 
asunder? Why did the divine light not set thee afire? 
How did the angels marvel at Job's feats of vigilance? 
For thereby have the lands of Galicia and Volhynia 
been sanctified. And we, pondering all these things, 
fill our eyes with tears of compunction, for the vener- 
able Job is a wondrous saint, like unto the 
longsuffering one of old. 


Ove VII 

Irmos: On the plain of Dura the tyrant once set up 
a furnace for the torment of the God-fearing, but 
therein the three children hymned the one God; and 
the three of them chanted, saying: O God of our 
fathers, blessed art Thou! 

Against the foe strengthen the Orthodox hier- 
archs who call thee blessed, O venerable Job, and put 
it in their hearts to strengthen the Church, And for 
all ofus beseech God to grant us oneness of mind, love 
one for another, and zeal for Orthodoxy. 

Iam unable to drain the cup of thy life, wretch 
that Iam, O Lord; but, twined about by the thorns of 
the passions and the fear of tribulations, yet do I 
pray: Have mercy upon me through the prayers of 
Job, Thy favored one, and help me to shake off sinful 
sloth. 

Disdaining the broad path which leadeth to the 
destruction of the soul, O venerable Job, thou didst 
confine thyself within a narrow cave and didst not, 
turn aside from the straight path when thou wast 
abbot, remaining day and night in prayer and labors, 
giving beneficial instruction to all who came to thee. 

Thou wast compassionate to the poor, merciful to 
the penitent, and a meek teacher for those in need of 
instruction, a lover of divine wisdom, a preacher of 
the commandments of the Gospel, a printer of books 
and a fearless denouncer of heresy. 

Theotokion: Letus praise Mary, the all-pure and 
most holy; for through her is the grace of the gifts of 
the Spirit poured forth upon us in manner past 
understanding, as from a torrent of divine goodness. 
Let us bless her now in pious thought. 


Ope VII 

Irmos: © Thou Who coverest Thy chambers with 
waters and settest the sands as a bound for the sea: 
Thee doth the sun hymn; Thee doth the moon glorify; 
and unto Thee doth all creation offer a hymn forever, 
as to the Creator of all. 


Be thou a bestower of spiritual gifts upon the 
countless people who ride and walk to thy monastery 
and fall down before thy relies; be thou a healer of 
their bodily ailments and a fervent intercessor for all 
before the Savior, O Job, thou glory and adornment 
of the land of Volhynia. 

‘Thou wast a youth in body, but an elder in mind 
at the outset of thy monastic life, O father; and while 
aging in the flesh, thou didst display the energy of 
youth in thy labors, providing all with a model of 
humility of mind in thy digging of the earth and thy 
planting of trees. 

‘Thine apparition in the company of angels filled 
the humble virgin with awe and imparted healing to 
thy disciple; it hath moved all people to the glorifica- 
tion of God, and hath established them in the true 
Faith and repelled the assaults of heresy. 

Render me fragrant with the incense of thy 
prayers, O all-glorious Job, dispelling the stench of 
my sins thereby and instilling trust in the Lord in my 
fetid soul; that, purified by the grace of God, I may 
hymn thy mighty aid, O all-blessed one. 

Theotokion: © most pure Theotokos, cleanse 
thou the sinful wounds and stripes of my soul, wash- 
ing them with the springs which flow forth from the 
womb of thy parturition and cleansing them with 
streams therefrom. To thee do I flee, and thee do I 
invoke as one full of the grace of God. 


Ope IX 

Irmos: Blessed is the Lord God of Israel, Who 
hath raised up a horn of salvation in the house of 
David His servant, wherein the Dayspring from on 
high hath visited us, and hath guided us into the way 
of peace. 

With the hyssop of the grace of God sprinkle the 
hearts of us who bow down before thy holy relics, O 
venerable Job; that, sharing in thy zeal for the Faith, 
we may strive well to fulfill the commandments of 
Christ. 

On earth thou didst not cease to cry aloud to God 
in psalms and didst preserve the vessel of thy virgin- 
ity. Wherefore, in heaven thou dost now sing hymns 
of paradise with the angels and all the saints; and 
from on high thou dost watch over the people who 
labor on earth. 

O how great is the incorrupt beauty of thy life! 
How great the wonders and healings wrought since 
thy death! For, lo! forsaking earthly things, thou 
didst truly acquire, as Christ said, heavenly bless- 
ings an hundredfold in this life, and yet more in the 
life to come. 

Ohow great is the multitude of our sins, yet the 


strength of thy prayers surpasseth them. Deprive us 
not thereof, O venerable father Job, thou friend of 
Christ and companion of all the saints, pillar of the 
Church and most fervent intercessor for men’s souls, 

Theotokion: Devoid of carnal desires, without 
seed thou didst conceive the Word of God Who hath 
created all things, O Virgin; and without corruption 
and maternal pangs thou didst give birth unto Him. 
Wherefore, confessing thee with heart and tongue to 
be the Theotokos, we magnify thee. 


Exapostilarion, Spec. Mel: “O Light immutable...”"— 

Let the venerable Job be praised today as a 
warrior of Christ, an advocate for the people, a 
preacher of the Faith, a denouncer of heresy and the 
adornment of the Church. Twice 


Glory..., Now and ever..., Theotokion— 

With unceasing hymns do we bless thee, O Virgin 
Theotokos, for thou gavest birth unto One of the 
Trinity, and didst bear in thy divine arms the 
superessential, immutable and unchangeable Word. 


On the Praises, 4 stichera, in Tone IV— 

‘Thy struggles shone forth in the land of Galicia, 
0 father Job; wherefore, those who loved Orthodoxy 
summoned thee to the land of Volhynia, and the 
Monastery of Dubno was adorned by thy venerable 
life; but the Lavra of Pochaev hath received the 
culmination thereof, and all these lands have been 
enlightened by thy teachings. Twice 

‘Thy heart, full of brotherly love, O venerable one, 
drew to the mountain of Pochaev a multitude of 
monks, of whose salvation thou didst become a true 
zealot. Wherefore, mindful of the saying of the 
Apostle, that spiritual love never faileth, to thy won- 
drous care we entrust our souls, which do thou lead 
to Christ, Who loveth mankind. 

venerable one, corruption hath not dared to 
touch thy dead body, which all throughout thy life 
thou didst mortify; and thy soul, abiding with the 
angels, receiveth all who have recourse to thy love. 
Wherefore, lead thou our souls to Christ, Who loveth 
mankind. 


Glory..., in Tone VI— 

Our words do not suffice for the praise of thy 
struggles, O venerable Job. For whocan recount the 
plenitude of thy virtues? Who can understand thy 
silent conversation with God? But reject not thy 
spiritual children who hymn thee, who entreat thine 
aid, are moved to compunction by thy holy life, and 
rejoice in thy memory. 


Now and ever..., Theotokion, in the same tone— 
O Mistress, accept the supplications of thy ser- 
vants, and deliver us from all want and grief. 


AT LITURGY 
On the Beatitudes, 8 troparia: 4 from Ode III and 4 
from Ode VI. 


Prokimenon— 

Precious in the sight of the Lords the death of His 
aints, 

Stichos: What shall I render unto the Lord for all 
that He hath rendered unto me? 


A READING FROM THE EpistLe oF THE HoLy APOSTLE 
PAvt, 70 THE GALATIANS, § 213 (5:22-6:2 
Brethren: The fruit of the Spirit is love, joy, peace, 
faith, meek- 
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i the flesh with 
spirit, let us 
not be desirous of 
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long-suffering, gentleness, goodness, 
ness, temperance: against such th 


those who are Christ’s have cruci 
the affections and lusts, If 
also walk in the Spirit. 
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Let 
vainglory, provoking one anoth 
other, Brethren, if'a man be overtaken in a fault, ye 
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who 


spiritual, restore such a one in the spirit of 
meekness; considering thyself, lest thou also be 
tempted. Bear ye one another's burdens, and so 
fulfill the law of Christ 


Alleluia, in Tone VII— 
Stichos: Blessedis the man that feareth the Lord; 
in His commandments shall he greatly delight. 
(Ps. 111:1] 
‘Stichos: His seed shall be mighty upon the earth. 
[Ps. 111:2] 


A READING FROM THE GosPEL ACCORDING 10 LUKE, 
§ 24 (6:17-23). 

At that time, Jesus stood in the plain, and the 
company of His disciples, and a great multitude of 
people out of all Judaa and Jerusalem, and from the 
seacoast of Tyre and Sidon, who came to hear Him, 
and tobe healed of their diseases; and those who were 
vexed with unclean spirits: and they were healed 
And the whole multitude sought to touch Him: for 
there went virtue out of Him, and healed them all. 
And He lifted up His eyes on His disciples and said 
“Blessed be ye poor: for yours is the kingdom of God. 
Blessed are ye that hunger now: for ye shall be filled. 
Blessed are ye that weep now: for ye shall laugh. 
Blessed are ye, when men shall hate you, and when 
they shall separate you from their company, and 
shall reproach you, andcast out your name as evil, for 
the Son ofman's sake. Rejoice ye in that day, andleap 
for joy: for, behold, your reward is great in heaven,” 


Communion Verse 
In everlasting remembrance shall the righteous be; 
he shall not be afraid of evil tidings. [Ps. 111: 6-7) 
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TOWARD A HISTORY OF THE ECCLESIASTICAL DIVISIONS 
WITHIN THE RUSSIAN DIASPORA 
(by His Grace, Bishop Gregory; continued) 


Carrer IV 
‘Tue ScHism 


‘The Council of Bishops gathered in 1926 at 
Sremski-Karlovtsi amid a strained atmosphere, 
Patriarch Tikhon was no longer among the living, 
Metropolitan Peter was the locum tenens of the 
patriarchal throne. At its session on 13/26 June, the 
Couneil recognized him in this capacity as the provi- 
sional head of the Church of Russia. ‘The Synod of 
Bishops had already decided this beforehand after a 
certain amount of investigation. Pospielovsky re- 
proaches the Synod for this delay, without taking 
into account the complexity of the situation and the 
necessity of acting with great circumspection. A 
decision by the Council was required to resolve this 
question, Nevertheless, the assembled bishops, even 
though they were located outside of Russia, were 
bishops of the Church of Russia, comprising a re- 
gional council. 

‘The Council's trust in both Metropolitan Eulogius 
and Metropolitan Platon was seriously damaged, 
Pospielovsky himself mentions the inconsistency ofa 
number of Metropolitan Eulogius’ actions: for ex- 
ample, he originally expressed the correct opinion, 
that the decree concerning the disbanding of the 
Supreme Ecclesiastical Administration was a politi- 
cal act wrung from the patriarch by the Soviets; but 
later he interpreted it as the actual desire of the 
patriarch. He writes: “In these circumstances, the 
Karlovcian accusation that Evlogy resorted to the 
canons only when it suited him appeared quite plau- 
sible” (Vol. I, p. 135). 

Further on, ascribing to the Synod the introduc- 
tion of certain political, monarchist resolutions (which 
he is careful not to cite), Pospielovsky notes that 
Metropolitan Eulogius “suddenly began to deny its 
validity on the grounds of Patriarch Tikhon’s ukaz of 
May 5, 1922. The point is, however, that in these 
confused conditions everybody was straining or sim- 
ply breaking the canons....It seems to have really 
been a situation where everybody understood that 
the canons could not be observed verbatim under the 
existing circumstances” (Vol. I, pp. 135-136). 

‘At the Council of 1926, however, no political 
questions were raised. All the questions cited by 
Pospielovsky concern the competence of the ecclesi- 
astical authorities within their own province, and not 
monarchism or any other politics (see pp. 137-138), 


Nor was there any dispute over recognizing the 
rights of Metropolitan Peter of Krutitsa as locum 
tenens. Metropolitan Eulogiusquit the Council solely 
because of his disagreement over the place on the 
agenda of general questions regarding the adminis- 
tration of the Russian Orthodox Church Abroad and 
its relationship to the central administration of the 
whole Church of Russia. 

Metropolitan Eulogius was afraid of this latter 
point. He, of course, saw that with the deliberation 
ofsuch questions as the organization of the Theologi- 
cal Institute, the attitude toward participation of the 
YMCA in the organization and the conduct of the 
work of the Christian Student Movement, his activ- 
ity in these areas might not be approved, and the 
Council might desire to exercise control over his 
administration of the diocese. He wished either to 
have his rights recognized as autonomous, or to 
separate himself from the Synod, before such ques- 
tions were discussed; and if that were not possible, to 
disband the Synod entirely. This is why, when he 
encountered disagreement over what might not seem 
so important and central a question, Metropolitan 
Eulogius quit the Council. 

Metropolitan Platon, who was of one mind with 
him, as has been shown above, also had grounds for 
leaving after this, for he understood that the Council 
had become aware of his forgery of a patriarchal 
decree, and that, all the while he was making state- 
ments of loyalty to the Council, he was taking steps 
toward establishing an autocephalous church in 
America. We have already mentioned this above 

‘Thus, turmoil began simultaneously in both West- 
ern Europe and America 

Itis not necessary for us to set forth here in detail 
all the arguments of the three sides in the dispute 
which arose. However, a fourth side soon made its 
appearance in the person of the Moscow Patriarch- 
ate. Here we should make one general remark, 

From all his letters and decisions it is apparent 
that Metropolitan Eulogius, who was not satisfied 
that his position was merely second within the hier- 
archy abroad, was continually trying to draw the 
patriarch or his locum tenens into affairs abroad, 
providing them with one-sided information. In his 
article“Secrets Uncovered’, in Tserkounya vedomosti, 


issues 13-14, Exocustodian Makharablidze writes 
how this was discovered. It seems that, avoiding the 
mediation of the few hierarchs in countries bordering 
on Russia, among them Archbishop Seraphim of 
Finland, a mediator with Moscow was found in the 
person of a certain Greek, Mr. Apostolides- 
Constantides, who, through Soviet representatives 
in Vienna, passed on to Moscow letters from Metro- 
politan Eulogius and Professor Glubokovsky. 

Archpriest Basil Demidov was informed by people 
close to Apostolides-Constantides in Greece that, 
after the latter’s suicide, correspondence connected 
with the transmission of these letters was discovered 
among his effects (Tserk. vedomosti ##13-24, 1927). 

It was in the interests of the hierarchs in Russia, 
of course, to remain aloof from affairs abroad, This 
was clear from the letter of Metropolitan Sergius, 
dated 12 September 1926, which began with the 
words “Dear hierarchs”. 

It refutes the entire position of Metropolitan 
Eulogius with the demand to carry out to the letter 
the directives which were issuing forth from Moscow 
(while they seemed advantageous to him), without 
taking into consideration the order prescribed by the 
resolution of 7/20 November. 

Every thinking person must understand that 
appeals from abroad and any decision concerning 
them would bind the patriarch to the anti-Bolsheviks 
in the eyes of Moscow and would serve as a reason to 
persecute him or to use him to destroy the Church 
Abroad. Metropolitan Eulogius, and Pospielovsky 
after him, alleges that publicstatementsmadeabroad 
were reason for the persecution of the patriarch. Yet 
at the Council in Sremski-Karlovtsi, Metropolitan 
Eulogius and all the others agreed with the procla- 
mation of the concept of monarchy; they merely did 
not agree amongst themselves as to what precise 
form of monarchy was legitimate. Could this distinc- 
tion really have been significant for the Bolsheviks 
and been for them less negative than ideological anti- 
Communism and monarchism in any form? Their 
objective was tocastit into disorder and annihilate it 

But the drawing of the patriarch into the affairs 
of the Church Abroad was indeed dangerous for him 
and provided the Bolsheviks with the interesting 
prospect of utilizing him to demoralize the ecclesias- 
tical emigration. 

One must not underestimate the fact, which was 
not immediately discovered, in connection with the 
supposed resolution of the [Moscow] Synod concern- 
ing the closure of the Supreme Ecclesiastical Admin- 
istration Abroad in 1922. We must therefore return 
to this question: 


Asismade clear from the cablegram of Mr. Colton 
and the testimony of Archpriest Theodore Pashkovsky 
during the court case in New York, both of them 
visited the patriarch on 3 May 1922(N.S.), and found 
him, if not under formal arrest, then in a very re- 
stricted situation, under strict oversight. He was 
sympathetic to the appointment of Metropolitan 
Platon to America, but decided not to commit this to 
writing, directing them to the Supreme Ecclesiasti- 
cal Administration Abroad. “He decided to do this in 
the form of a recommendation, inasmuch as this 
matter was already in the hands of the Administra- 
tion, and he did not wish to goover their head.” These 
words of the patriarch were uttered on May 3rd 
There is no hint in them of any dissatisfaction with 
the Administration Abroad. He acted in complete 
accord with the resolution of 7/20 November. 

One day later, Fr. Pashkovsky went to bid fare- 
well to the patriarch before leaving for America, but 
was not allowed to see him: the residence of the 
patriarch was cordoned off; he had been placed under 
house arrest. This took place on 22 April/5 May 1922, 
on the very date which was affixed to the resolution 
concerning the disbanding of the Supreme Ecclesias- 
tical Administration Abroad. 

Does such a circumstance provide grounds for 
believing that the patriarch found it necessary to 
issue such a resolution voluntarily? 

Could the patriarch consider that his situation 
had improved as compared with where it stood on 8 
April 1921, when the Diocese of Western Europe was 
made subject to Metropolitan Eulogius “until the 
restoration of correct and unhindered relations”? 

‘This may seem to be a bit of a repetition, but 1 
think it is important to cite in full here what Mr. 
Colton wrote to Boumistrow on the second day after 
his meeting with the patriarch. This document was 
obtained by us during the court case over the posses- 
sion of the church in Sea Cliff, New York, when we 
had access to the archives of the American Metropolia; 
I copied it at the time: 

May 4, 1922 

On board S. S. Olympic 
W. W. Boumistrow, Esq. 
350 W. 87th St. 

NY., NY. 

Dear Sir, 

Just before leaving Russia I received your 
earnest cables. I was able to present them in 
person to the Patriarch, and received his 
favored reply. It was not regarded prudent by 
either of us for him to send a written commu- 
nication. This proved correct, for my papers 


were searched at the border. The Patriarch 
expressed it as his wish and recommendation 
that the Supreme Church Administration 
Outside of Russia request the Metropolitan 
Platon to remain in America with the full 
authority asked for, detailing to the Adminis- 
tration in Canada Archbishop Alexander and 
to the U.S. Anthony. He chose to make this 
in the form of a recommendation since the 
matter was already in the hands of the Ad- 
ministration, and he did not wish to go over 
their heads, He asked me to convey his 
answer to the Metropolitan Evlogius in Ber- 
lin, and this I did last Sunday morning. In 
reply to my inquiry when an answer might be 
expected to you in New York, he replied that 
he would at once communicate with the Ad- 
ministration with headquarters in the 
Balkans, believing the final word will not be 
long delayed. 

1 shall look forward to seeing you as soon 
as my engagements admit of staying in New 
York. Information is at hand, however, mak- 
ing clear that this will not be the case for a 
least a week after my arrival on May 10. 

With kind personal regards, 
Yours sincerely, 
E. T. Colton 


Itis interesting that in conveying the patriarch’s 
desire to the Supreme Ecclesiastical Administration, 
Metropolitan Eulogius, even though he had theletter 
of Archpriest Pashkovsky in his possession, did not 
transmit those words which bespoke the patriarch’s 
complete acknowledgment of the competence of the 
Supreme Ecclesiastical Administration, over whose 
head the patriarch did not wish to go. If these words 
had been simultaneously transmitted to Sremski- 
Karlovtsi, they would have strengthened the opinion 
of the hierarchs, who clearly saw in the act allegedly 
signed on orders of the patriarch after a day under 
house arrest that the abolition of the Supreme Eccle- 
siastical Administration was not a free act and ex- 
pression of his actual desire. 

Archbishop Seraphim of Finland, through whom 
a greater part of the correspondence between the 
hierarchs and the patriarch passed, remarked that 
Metropolitan Eulogius always held a dissenting opin- 
ion: “He tried to govern his own diocese without the 
Synod and without the Council of Bishops. All the 
other hierarchs were decisively opposed to this. His 
Holiness Tikhon did not respond to this disagree- 
ment in any way... He did not agree with Vladyka 


Eulogius’ plan for the individual administration of 
the dioceses and the abolition of the Synod, which I 
sent to Moscow in January of 1924. Nor did Metro- 
politan Peteragree to this, to whom Vladyka Eulogius 
turned with the same request in 1925....I was very 
glad when, in 1922, Vladyka Eulogius signed the 
statute for the administration of the dioceses abroad 
on the principles of collegiality (sobornost’|. This was 
absolutely essential, since with the impossibility of 
maintainingrelations with Russia the dioceses abroad 
were canonically obligated to have a provisional 
supreme ecclesiastical authority, which was even 
decreed by the Moscow Synod and the Patriarch in 
1920. 1 also could not in any way understand why 
Metropolitan Eulogius, alone among all the diocesan 
hierarchs abroad, constantly failed to get along with 
the Synod and threatened to create a schism (he 
wrote to me about this many times). All the other 
hierarchs—those of Japan, China and Harbin, and I, 
when I governed the Church of Finland, all voluntar- 
ily and peacefully submitted to both the Councils and 
the Synod, even though I, for example, was not 
obligated to do so. Metropolitan Eulogius was the 
same as all the other diocesan hierarchs, and the 
whole Church Abroad was never subject to him. He 
was given the administration only of that portion of 
the Diocese of Petrograd which was situated beyond 
the boundaries of Russia, and nothing more; and he 
cannot in any way be considered the head of the 
Church Abroad. 1, for example, occupied a more 
exalted see than all the other hierarchs, yet I never 
strove for disunity or disobedience to the Synod. If 
the Council of 1926 has resolved to form a new 
Diocese of Germany, I do not see in this anything 
dangerous for the Church. This is a most common- 
place, insignificant and ordinary matter, and I would 
never raise any kind of tumult over it, such as 
Metropolitan Eulogius is now consciously and sys- 
tematically raising” (Tser. vedomosti, 1927, ##5-6, 
Pp. 5, 6,10). 

If Patriarch Tikhon tried to keep silent when he 
received Metropolitan Eulogius’ complaints that his 
pretensions were not recognized, Metropolitan 
Sergius, in the capacity of deputy locum tenens, tried 
to free himself from the émigré burden which was 
being thrust upon him. 

Finding it impossible to communicate this openly 
and formally, he wrote identical letters to Metropoli- 
tans Anthony and Eulogius. Three letters were men- 
tioned in the press, but we know nothing about the third 
one. One would suspect that if it existed, it was 
addressed to Metropolitan Platon. We know only of the 
letters received by Metropolitans Anthony and Eulogius. 


I would not be surprised if Metropolitan Sergius 
wrote these letters in the hope that he might thus 
bring an end to Metropolitan Eulogius’ attempts to 
drag Moscow into émigré affairs, hoping that he 
might thence receive support without surveillance 
following after this. In this respect he was mistaken: 
having been dragged into the controversy abroad, he 
‘was compelled to act, and at the same time to adapt 
himself to the orders of the Soviets. 

Metropolitan Sergius’ original attitude and an 
explanation of its significance were beautifully de- 
scribed by Professor Troitsky, whom I will cite with 
slight abbreviations. It was printed in my book, 
Pravda o Russkoi Tserkvi na Rodiny i Za Rubezhom 
(The Truth about the Russian Church in the Home- 
land and in the Diaspora). 

“At the beginning of his administration of 
the Church of Russia, Metropolitan Sergius, 
just as Patriarch Tikhon had been in his 
decree dated 8 April 1921, addressed to Arch- 
bishop Eulogius (T'ser. vedomosti, 1922, #1, p. 

2), was convinced that the Church Abroad had 

to be autonomous ‘until the restoration of 

correct and unhindered relations’ with the 

central ecclesiastical authority... In his ad- 
dress ‘To the Orthodox Archpastors & the 

Flock of the Patriarchate of Moscow’, sent out 

0n10June 1926 from Nizhi-Novgorod, Metro- 

politan Sergius writes: ‘Here they are de- 
manding an explanation of our relations with 
the Russian clergy who have gone abroad 
with the emigrants and there have formed 
themselves into a certain filial division of the 
Church of Russia... To inflict ecclesiastical 
punishment upon the émigré clergy for their 
disloyalty to the Soviet Union would be wholly 
inappropriate and would give unnecessary 
oceasion for people to speak of the Soviet 
regime compelling us to do so. Yet it is 
desirable for us and entirely possible to ex- 
press our complete break with such politi- 
cized clergy, and thus to protect ourselves for 
the future from responsibility for its polities.” 

“He develops this same point of view in his 
letter to the Russian hierarchs abroad, dated 
12 September 1926 (Vestnik russkago 
khristianskago studentcheskago Dvizheniya 
(Herald of the Russian Christian Student 
Movement], March, 1927, p. 29). In it he 
acknowledges that the ecclesiastical authori- 
ties in Moscow have absolutely no knowledge 
of the composition of the Council and the 
Synod abroad, nor of their powers, and he is 


therefore unable to act as judge in the dis- 
agreements of the hierarchs abroad. 

“The same point of view is also defended 
by Metropolitan Sergius’ Synod in its letter 
dated April, 1927 (Vestnik, July, 1927, pp. 19- 
26), where we read that to govern the Ortho- 
dox dioceses which have arisen abroad ‘from 
Moscow is in the ecclesiastical sense impos- 
le due to the lack of legal forms of relations 
with them’, and where it is demonstrated in 
detail that the Moscow Ecclesiastical Authori- 
ties are unable to judge the hierarchs abroad 
because the canons do not permit an ecclesi- 
astical trial for political crimes, and also be- 
cause it is impossible formally to organize a 
correct, canonical court”(Tserkounaya Zhizn’, 
1936, #10). 


This is a simple concept, and, it would seem, 
indisputable, precisely like that envisioned for such 
a situation by the Supreme Authority of the Church 
of Russia in the resolution of 7/20 November. 
Pospielovsky overlooks the fact that this resolution, 
foresees the possibility that it might have to be 
applied for a lengthy period (point 5). It has in mind 
the organization of dioceses cut off from the center, in 
the form of a District with a firm and definite eccle- 
siastical authority. 

Archbishop Seraphim also points out that the 
citations Metropolitan Eulogius makes to his ap- 
pointment by the Supreme Ecclesiastical Authority 
do not free him from being subject to the Synod of the 
Church Abroad. The Archbishop himself personally 
received from the Supreme Ecclesiastical Authority 
in Moscow three important acts: confirmation of his 
title of diocesan bishop of Finland, elevation to the 
rank of archbishop, and the rights of his diocese to 
autonomy; yet he never considered them to be an 
“ordinance” of the patriarch, making him a hierarch 
with a special position. Insofar as the administra- 
tive-juridical apparatus of the province was created, 
everyone had to submit to it (Tser. vedomosti, 1927, 
## 5-6). 

In his failure to understand the ecclesio-canoni- 
cal system, Pospielovsky tries, without any genuine 
arguments, to defend the pretensions of Metropoli- 
tan Eulogius, and afterward he calls the directives of 
the Synod elicited by his revolt a blatant violation of 
the canons, especially because the Synod itself, in his, 
opinion, did not possess its own jurisdictional terri- 
tory (Vol. I, p. 140). 

Of course, one cannot flatly refuse anyone, in- 
cluding Mr, Pospielovsky, the right to have his own 


opinion. Yet one cannot help but notice that he puts 
forth his own “canonical” arguments as though they 
were axioms, without bothering to supply any proofs. 
Apparently it would be too difficult for him to cite 
them, for in speaking of bishops driven from their 
dioceses he cites canons which bear norelation tothis 
question, yet modestly remains silent concerning 
Canon 29 of the Sixth (Ecumenical Council and 
Professor Troitsky’s treatise, which deal with this 
question. Can it be that he is unaware of their 
‘existence? 

It is one of the important methods of scholarly 
work to penetrate into the essence of a disputed 
opinion, to study its argumentation, and only then to 
considerits position. Mr. Pospielovsky limits himself 
only to his own opinion, which proceeds from the 
principle that Metropolitan Anthony and the Synod 
are always wrong, and he proposes that his readers 
take him at his word. 

‘Thus, Mr. Pospielovsky cannot, for example, un- 
derstand that according to the position arrived aton 
the basis of the resolution of 7/20 November (canit be 
that he has not read it), an ecclesiastical authority 
‘was organized in the person of the Synod and the 
Council, and that, as a consequence of the uncanoni- 
cal activities of Metropolitans Eulogius and Platon, 
the other bishops were compelled to exercise this 
authority. 

Moreover, he cannot fail to note that the aforemen- 
tioned hierarchs cast themselves from one side to the 
other in their attempt to defend their unjust acts. 

‘When they foundit expedient toattack the Synod, 
they turned to Metropolitan Sergius and sang pwans 
to his rights. But when he began to chastise Metro- 
politan Eulogius, the latter began to look for reasons 
to remove himself from submission to him. The 
participation of Metropolitan Eulogius in prayers for 
the Christians persecuted in the Soviet Union occa- 
sioned his removal from his diocese and his suspen- 
sion. Metropolitan Eulogius declined to submit to 
this, the very authority which he had recognized. 

In the present instance, Pospiclovsky has been 
forced to recognize that the judgments of the 
Karlovtsians are well-founded. He writes: “The fact 
that Evlogy, who had earlier insisted on abiding by 
the orders of the Moscow Patriarchate (except once in 
1922, as already mentioned), now failed to fulfill 
‘Sergii's order himself, gave the Karlovtsians grounds to 


attack him for canonical inconsistency” (Vol. I, p. 141). 

Because he lacks a concept of a canonical system, 
Mr. Pospielovsky cannot understand the train of the 
Karlovtsians'thoughtand logic. Butitis very simple, 
Under the peculiar conditions of the Revolution, the 
captive ecclesiastical authorities and the severance 
of normal contacts with Moscow, on the basis of the 
resolution dated 7/20 November 1920, all the Rus- 
sian hierarchs who found themselves outside of Rus- 
siacreated a special district consisting ofa number of 
dioceses. In its administration this district had to be 
guided by the canonical rules concerning the rights 
and duties of hierarchs and dioceses governed by a 
Synod and a Council. In every administration there 
are not only rules, but also duties. The Central 
Authority was tosee that they were fulfilled, and also 
torender judgment in case the canons were violated 
The principle of such collegiality [sobornost’| is set 
forth in Canon 27 of the Holy Apostles. 

No one finds it pleasant to make decisions which 
punish others, especially such good and gentle men 
as Metropolitan Anthony. Yet with the violation of 
thecanons and the revolt against the existing canoni- 
cal authority he was compelled to issue appropriate 
decisions. This is not a manifestation of the love of 
power, but the fulfillment of duty, which is often 
onerous. 

Furthermore, the Revolution, the persecution of 
the Faith and various political conditions of life 
outside the homeland sometimes created conditions 
which the canons normally have not envisioned. The 
resolution of 7/20 November has provided clear rules 
forsuch asituation, For the narrow conception of Mr. 
Pospielovsky, he is confronted by an insoluble prob- 
lem. He cannot even approach it, inasmuch as he 
wishes to measure everything according to the scale 
of peaceful, normal life, without taking into account 
either the persecutions or the intrigues of the mili- 
tant atheists. Therefore, for him all the acts of love 
which the Local Churches showed in such a cireum- 
stance unusual in history—as when millions of for= 
eign Orthodox refugees, who could not speak the local 
languages, appeared on their territory—are mis- 
placed, incomprehensible, trite measures, 
Pospielovsky’s work is imbued only with a dry for- 
malism and criticism, instead of that flexibility to 
which the law of love prompted all the Orthodox 
Churches, and especially the Church of Serbia 


Crarrer V 
AMERICA 


‘The reasons for the ecclesiastical division in 
America are not so deeply rooted ideologically as in 
Europe. 

At the time of the formation of the Supreme 
Ecclesiastical Administration Abroad, the Diocese of 
North America was governed by Archbishop 
Alexander (Nemolovsky). The diocese was experi- 
encing tremendous difficulties of a financial nature 
because of the termination of monetary support from 
Russia and various accusations concerning the per- 
sonal life of the archbishop. Complaints reached 
Patriarch Tikhon. 

‘The patriarch wanted to send Metropolitan 
Eulogius there for an inspection, but the latter de- 
clared that he was unable to go; the Supreme Eccle- 
siastical Administration then sent Metropolitan 
Platon to America from Constantinople. He per- 
suaded Archbishop Alexander to leave “for a period of 
time”. When this period of time had passed, Platon 
had become firmly established in America and in- 
formed Archbishop Alexander that he could return, 
but that he would not return his cathedra to him. 

On 22 August/5 September 1922, the Synod of 
Bishops in Sremski-Karlovtsi resolved: “In view of 
the expressed will of His Holiness, Patriarch Tikhon 
of Moscow and All Russia, communicated in the 
report, dated 1/14 July 1922 (#1), of Archpriest Fr. 
Pashkovsky, who has arrived from Moscow, that 
Metropolitan Platon of Kherson and Odessa tempo- 
rarily take upon himself the administration of the 
Diocese of North America, and in view of the consent 
of Archbishop Alexander to transmit temporarily the 
administration of the diocese to Metropolitan Platon, 
we consider Metropolitan Platon the temporary ad- 
ministrator of the Diocese of North America.” 

‘Thecompilers of Russkaya Pravoslavnaya Tserkov 
v Severnoi Amerike (The Russian Orthodox Church 
in North America} (Jordanville, 1955), have written: 
“We have seen from what was set forth that, in the 
matter of the appointment of Metropolitan Platon, 
Patriarch Tikhon showed deliberate caution. He 
limited himself to an expression of his, as it were, 
recommendation to that body which in his eyes was 
obviously completely competent to guide the affairs 
ofthe Church abroad—the Council of Bishops Abroad” 
(p. 8), It is interesting that this was done fully 
two days after the disbanding of the selfsame 
Supreme Ecclesiastical Administration Abroad 
which is ascribed to the patriarch. 

‘Apparently, Metropolitan Platon was not satis- 
fied with receiving this decree from the Synod Abroad. 


a) 


He needed something bearing the name of the patri- 
arch itself. In the 1/14 August 1923 issue of 
Amerikansky Pravoslauny Vestnik |The American 
Orthodox Herald), the following text was published; 


Decree o His Houwvess, 
PATRIARCH TIKHON oF Moscow & ALL RUSSIA, 
To His EMINENCE, METROPOLITAN PLATON 
or Kuerson & ODessa, 

‘THE TEMPORARY ADMINISTRATOR OF THE 
Diocese oF Nort AMERICA 

By a decision of the Sacred Synod, dated 
14/27 June 1922, Your Eminence was ap- 
pointed temporary administrator of the Dio- 
cese of North America, and Archpriest 
Theodore Pashkovsky [was named] Bishop of 
Chicago, tobe elevated tothe rankof bishop in 
America. Having now acquainted ourselves 
with the situation of the Church in North 
America, we have determined that it is neces- 
sary to appoint you Administrator of the 
Church of North America, releasing you from 
the governance of the Diocese of Kherson & 
Odessa. 

Tikhon, 

Patriarch of Moscow & All Russia 
September 29, 1923 

Moscow, Donskoi Monastery 

#41. 


‘The first thing that catches one’s attention in this, 
decree is the reference to the 14/27 June 1922 deci- 
sion of the Synod. By that date, however, Patriarch 
‘Tikhon was in prison, and there are no bases for us to 
suppose that he was able toissue such adecree. Ifthe 
year given is a typographical error and 1923 was 
intended, doubts still arise. First of all, if before his 
arrest the patriarch had not decided to send a letter 
abroad concerning his appointment of Metropolitan 
Platon, how could he decide to do so soon after his 
release from prison, when he lacked any organized 
administration? 

It is not surprising that the authenticity of the 
decree has been called into doubt. In his pamphlet, 
“Frank Talks”, published in Philadelphia in 1948, P 
M. Mikhailov lists a number of bases on which this 
decree should be considered a forgery (especially 
technical ones: the quality of the paper, etc.). One of 
these is that the “decree” of the patriarch, published 
and signed by him on 29 September 1923, was printed 
in New York on the following day, September 30th! I 


remind you that today’s air mail did not exist at that 
time. This rapidity of communication especially 
raised doubts. In 1925, the Supreme Court of the 
State of New York, trying the litigation between 
Metropolitan Platon and Ivan Kedrovsky, refused to 
recognize this document as genuine. On 2/15 July 
1927, N. Bogoyavlensky, the former Imperial Rus- 
sian Consul in Seattle, wrote to Bishop Apollinary: 
“In one of your letters you ask me exactly when the 
New York Court acknowledged the decree of Patri- 
arch Tikhon appointing Metropolitan Platon to 
America to be a forgery. Iam able to inform you that 
this was stated in the decision of the Court of Appeals 
in the case of Kedrovsky and Metropolitan Platon, 
dated 25 November 1925” (Russkaya Pravoslavnaya 
Tserkov v S. Amerike (Jordanville, 1955), pp. 8-9). 

‘The question of the basis on which the Synod of 
Bishops issued its decree appointing Metropolitan 
Platon to America (apart from the report of Fr. 
Pashkovsky) is explained in a letter of Metropolitan 
Anthony to Archbishop Apollinary, dated 18/21 July 
1930 (#815): 


Your Eminence, most merciful Archpastor, 
In response to your letter, dated 4/17 July 
of this year, regarding the allegation made in 
court by Metropolitan Platon, who is now su: 
pended from serving the divine services, viz. 
that Metropolitan Platon was recognized by 
the Synod of Bishops and the Couneil of (37) 
Bishops of the Russian Orthodox Church 
Abroad, headed by Metropolitan Anthony, and 
was legally appointed to America by His Holi- 
Patriarch Tikhon, on the basis ofadecree 
of His Holiness dated 29 September 1923(#41), 
Thave the honor to inform Your Eminence, for 
communication to the civil court, if this prove 
necessary, that the aforementioned decree of 
Patriarch Tikhon was communicated to us by 
Metropolitan Platon himself, withouthim send- 
ing the original decree, and that this decree 
was accepted by me, the Synod of Bishops and 
the Council of Bishops of the Russian Ortho- 
dox Church Abroad because we trusted Metro- 
politan Platon, for we could not even imagine 
that Metropolitan Platon was capable of de- 
ceiving his brother hierarchs of the Russian 
Orthodox Church Abroad about so important a 
document. At the present time, when this 
decree of Patriarch Tikhon has been found to 
be a forgery perpetrated by Metropolitan 
Platon, the Synod of Bishops considers this 
document as lacking in any significance. 
Your Eminence’s devoted brother, 
‘Metropolitan Anthony 
id, p.9) 
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‘Metropolitan Platon was waging a difficult battle 
against the Living Church bishop Kedrovsky for 
possession of the cathedral on East 97th Street in 
New York City. He had to have some canonical 
support from the Synod of Bishops for himself, even 
though in essence he had greater sympathy for those 
elements which desired complete independence from 
any authority whatever, i.e., autocephaly. 

To this end, a meeting, called a “Council” [Sobor], 
was convoked in Detroit. Metropolitan Platon was 
not present at its opening. Explaining this circum- 
stance, Archpriest Leonid Turkevich (later Metro- 
politan Leontius), who opened the meeting, said: 
“The absence of Viadyka Metropolitan is explained 
by his desire not to give occasion for ill-intentioned 
persons to spread rumors that the Council’s resolu- 
tions were adopted under the pressure of his author- 
ity” (Postanovlenie Suyashchennago Sobora Russkoi 
Pravoslavnoi-Kafolicheskoi Tserkvi v Soedin. 
Shtatakh S. Ameriki, Sostoyavshagosya v Gorode 
Detroite v 1924 g. 20-23 marta (2-4 aprelya) |The 
Resolution of the Sacred Council of the Russian 
Orthodox-Catholic Church in the United States of N. 
America, Which Was Held in the City of Detroit in 
1924, 20-23 March (2-4 April)), published by the 
Diocesan Council, pp. 4-5). 

The Detroit “Council” resolved to transform the 
Diocese of North America into the “American Ortho- 
dox Church”, In a telegram to the president, it was 
stated that it “has declared itself self-governing, and 
henceforth will act as a national American body”, 
‘The telegram was signed by Metropolitan Platon, 
and his resolution was printed on the first page of the 
Council's Resolution: “28 July 1924. The Diocesan 
Council fulfills the Council's Resolution and gives the 
order for the printing of these minutes. Metropolitan 
Platon.” 

In The Russian Orthodox Church in North 
America, to the citations quoted above is added that 
after the announcement that a diocese of the Church 
of Russia had declared itself the American Orthodox 
Church, “the Church of Russia was promised [that 
the new Church] would not sever its ‘spiritual bond 
and fellowship [with it], would show it every 
codperation, would commemorate the patriarch, not 
as its own head, but as the “head of the Mother 
Russian Church, to whom the new American Church 
which was proclaimed in Detroit is obliged for its 
existence” (Op. cit., pp. 14-15). 

In particular, the “Council” granted Metropolitan 
Platon, justlike the head ofan autocephalous Church, 
the right to wear two panaghias and cross. I do not 
know if he availed himself of this right at the time. 


‘The compilers of The Russian Orthodox Church 
in North America are amazed that not even the most 
oblique mention was made at this “Council” of the 
existence of the Russian Church Abroad. Obviously, 
people whose mind is taken up with a preconceived 
goal or idea prefer, when giving their own account, to 
close their eyes to anything that does not agree with 
their objectives. Thus also, Pospielovsky, in the 
outwardly scholarly form of his work, passes over 
facts if they do not fit into his scheme of things. 

One could understand him overlooking certain 
little-known or inaccessible sources. None of us can 
know everything. However, the investigator with a 
good conscience must acquaint himself with the most 
important printed sources. Meanwhile, among such 
important, if not primary, works based upon docu- 
ments, Pospielovsky completely ignores The Russian 
Orthodox Church in North America, which we are 
utilizing here. 

Pospielovsky acknowledges that Metropolitan 
Platon lacked the documentation to confirm his posi- 
tion, The districts envisioned in principle by the 
decision of the Moscow Council had nowhere yet been 
organized, and mention of them in the rules was 
insufficient for the establishment of autonomy in 
America, The very legality of Metropolitan Platon's 
election by the American Council should have been 
further substantiated. Pospielovsky writes:“...Platon 
had been Metropolitan of Odessa, and hence he could 
not take any new episcopal post without a canonical 
release by the mother Church. That he now received 
in the patriarchal decree, but the emotional climate 
of the new political emigration required also an 
‘émigré legitimization context’, and this Platon re- 
ceived in the confirmation of his appointment by the 
Karlovei Synod” (Vol. II, p. 284). 

Receiving support from Sremski-Karlovtsi, Met- 
ropolitan Platon forgot about Detroit for a time. 

At the Council of Bishops in Karlovtsi in October 
of 1924, he explained that he had permitted the 
Detroit actions so as to “vent the gases”, and after- 
wards would calm things down. He took an active 
part in all the acts of the Council of Bishops, received 
help against Bishop Adam and all those who were 
causing turmoil, applied for and obtained a special 
exhortatory and explanatory epistle... The Council 
of Bishops placed Bishop Adam under suspension 
and committed him to trial for his arbitrary actions 
against Metropolitan Platon, his diocesan bishop, 
who was part of the Church Abroad. At the Council 
he acted as president of the Finance Committee and 
was chosen a member of the Synod. He exercised 
particular care in arranging for a residence for Met- 


ropolitan Anthony in Belgrade, and was worried that 
he would leave for Athos. 

After returning to America from the Council, 
Metropolitan Platon continued to maintain his si- 
lence about Detroit, writing instead about the signifi- 
cance of the Council of Bishops in Karlovtsi, 

In all that was then written in the American 
Orthodox Messenger, one does not in this respect find 
that aloofness which Metropolitan Eulogius exhib- 
ited. For a clear understanding of how at that time 
in Karlovtsi they had to represent the mood of the 
leaders of the Diocese of North America, we shall cite 
an extensive article from the diocesan publication of 
Metropolitan Platon, The North American Herald 
(1924, #6). 


‘THE CoMPETENCE OF THE COUNCIL OF BISHOPS 
oF THE Russian OrtHOpOX CHURCH 
Oursing oF Russia 

“In those circumstances in which the Rus- 
sian Church Abroad has begun tolive, its sole 
consolation and joy has been the possibility of 
convoking Councils of Bishops of those hier- 
archs who by the will of fate have found 
themselves beyond the boundaries of what 
once was Russia. In 1924, at the Council in 
Sremski-Karlovtsi, fourteen of them as- 
sembled. If, according to the canons of the 
Church, twelve bishops are required for the 
trial of a bishop, then the requisite number 
were present there. If the canons prescribe 
assemblies of bishops of a certain part of the 
Church for any violations which may be en- 
countered, then it was precisely Russian Or- 
thodox hierarchs who were present. Hence, 
for hierarchs such as those, for the resolution 
of the validity or non-validity of their ordina- 
tions (as in the case, for example, of 
Filippovsky, Bishop Nicholas, Kedrovsky,and 
others like them), the Council of Bishops is 
morally of such magnitude that even the en- 
ergy of the individual, which is accustomed to 
self-will and obstinacy, must, whether it cares 
to or not, bow to it. Here is that of which it is 
said: ‘Tell the Church about it; and if he 
disobeys the Church, let him be to you like the 
heathen and the publican’, 

“There is another circumstance which one 
cannot ignore. For certain phenomena of the 
ecclesiastical life of the diaspora, the appointed 
Council of Bishops is without doubt the court 
of last instance. Thus, for example, for 
Filippovsky, who has cited his recognition by 


the Russian bishops in Karlovtsi as a ‘bishop’, 
the decision of the latter is an authority on the 
basis of the principle: Wherever the right 
resides, from thence does judgment also pro- 
ceed. For those hierarchs who have received 
their activity from the Council, its decision 
has both a confirmatory and a juridical force. 
The Council of Bishops is positively the high- 
est authority. The history of the Church gives 
us examples of how Councils of Bishops have 
significance even for such holy hierarchs as 
Saint Athanasius of Alexandria. We there- 
fore expect that in America those who say of 
themselves that they are genuine ‘bishops’ 
will delve into the essence of the turmoil they 
are creating within the Church and show 
their Orthodox character in the spirit shown 
forth for them by the last Council of Bishops 
in Karlovtsi. 

“As regards the Epistle of the Hierarchs of 
the Russian Orthodox Church Abroad to the 
Children of the Orthodox Church in America, 
which was published this year, one cannot 
approach it other than as that epistle which 
we read about in the Acts of the Apostles. It 
is like that “epistle” which the Apostles Paul 
and Barnabas obtained from the senior 
apostles in Jerusalem. If the times and cir- 
cumstances have given tothat apostolicepistle 
and the present epistle of the bishops a differ- 
ent content and another form, still the pur- 
pose—to calm disputes and to bring divisions 
to an end—are in both cases identical. We, 
therefore, are not in the least doubt concern- 
ing the great and good result of the present 
epistle of the hierarchs to the Orthodox people 
in America. This is a balm for souls seeking 
the truth, and at the same time a two-edged 
sword for those who oppose unity. ‘To the one 
we are the savor of death unto death; and to 
the other the savor of life unto life. And who 
is sufficient for these things? (II Cor. 2: 16).” 


Against the background of the loyalty of Metro- 
politan Platon to the Council in Karlovtsi, which was 
so clearly expressed in 1924, news of the simulta- 
neous support he gave to the Detroit Council pro- 
foundly shook Metropolitan Anthony and the mem- 
hers of the Synod. 

Allof this duplicity was exposed at the Council of 
Bishops in 1926 (as is evident from protocol #4 of the 
session which took place on 14/27 July 1926), to 
which the Metropolitan travelled via Paris, thus 
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availing himself of the opportunity of discussion with 
Metropolitan Eulogius. Metropolitan Platon wished 
to receive from the Council a series of documents to 
strengthen his position, simultaneously supporting 
the autocephalists as well. 

‘The above-mentioned protocol reads as follows: 

‘The Sacred Council of the Bishops of the 
Russian Orthodox Church Abroad HEARD: 
the detailed report of His Eminence, Metro- 
politan PLATON, in which he acquainted the 
Council with the history of the discord and 
disorders in the Russian Church in America 
from the time of the former Archbishop 
Eudocimus’ departure from America to the 
present time. 

Concerning the Assembly of clergy and 
laity in Detroit, he said that it was permitted 
byhimas valve for the release of autocephalous 
gases which threaten the peace and integrity 
of the Russian Church in America. If he also 
confirmed the resolutions of that Assembly, 
this was only in view of the prevailing circum- 
stances; yet he also took steps to annul them 
in reality by establishing a Committee to 
implement them, in which he was careful to 
include (having received this right from the 
Assembly) by means of co-optation a majority 
of those members who were unsympathetic to 
autocephaly, and he hopes by this means to 
prepare the way for their formal annulment. 
For his own part, he insistently bore witness 
that he was adefiniteenemy ofthe autocephaly 
of the American Churcl and maintains his 
full canonical submission to Metropolitan 
Peter, the locum tenens of the patriarchal 
throne, and to the Synod of Bishops chosen by 
him, In view of all that is set forth above, he 
asks the Council of Bishops to issue to him, 
over the signatures of all the members of the 
Council, the affidavit [gramota] prepared by 
his attorney, addressed to all the patriarchs 
and to the Russian Church in America, in 
which his rights and authority to govern the 
Orthodox Church in America are confirmed, 
and which is necessary for him for the litiga- 
tion against the former priest Kedrovsky, the 
representative of the Living Church in 
America. 

Having considered that which has been 
set forth, the Council of Bishops has unani- 
mously RESOLVED: to accept the report; but 
as to whether or not to issue an affidavit, and 
what its contents are to be, to deliberate after 


the report on the disorders in the Russian 
Orthodox Church in America prepared by 
Bishop Seraphim at the request of the Synod.” 


Neither Metropolitan Platon nor Metropolitan 
Eulogius disputed the correctness of the record of the 
contents of the report as it appeared in the minutes. 
Nevertheless, Metropolitan Platon categorically re- 
fused to sign the protocol. 

‘The question of the affidavits he requested natu- 
rally no longer arose. Furthermore, his refusal to 
sign the record of the contents of his own report, the 
accuracy of which he did not dispute, could only be 
seen as an attempt to mislead the Council. It was 
thus understandable that the Council deliberated 
this matter separately, setting forth their delibera- 
tions in protocol #11 of the 18 June/l July 1926 
session: 


‘The Synod of Bishops DELIBERATED: 
concerning the refusal of His Eminence, Met- 
ropolitan Platon to sign the minutes of the 
Council session of 14/27 June, concerning his, 
relationship to the locum tenens of the Patri- 
archal Throne, to the Council of Bishops, the 
Synod, and the report of His Grace, Bishop 
Seraphim. 

RESOLVED:1. The Council ofBishopsbears 
witness that protocol #4, dated 14/27 June 1926, 
precisely transmits the content of the oral re- 
port of Metropolitan Platon, and his statement 
that forhim tosign this protocol wouldallegedly 
testify that he did not recognize the patriarchal 
locum tenens is groundless. 

2. The Council of Bishops bears witness 
that Metropolitan Eulogius also did not sign 
the aforementioned protocol, although when 
it was read aloud he stated that the protocol 
had been correctly composed. 

3. To acknowledge that it is beyond doubt 
that Metropolitan Platon, contrary to his oral 
and written statements, is trying to organize 
an autocephalous administration forthe North 
American Church. 

4. To recognize as extremely dangerous, 
harmful tothe interests ofthe Russian Church 
in America, and contrary to the canons, the 
resolution of the so-called Detroit Council 
concerning the autocephaly of the North 
American Church, concerning which a resolu- 
tion of the Synod and Council was composed 
in 1924. 

5. To demand of Metropolitan Platon and 
his vicar bishops a statement that they do not, 
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recognize the resolutions of the so-called De- 
troit Council regarding the autocephaly of the 
American Church, and that they are provi- 
sionally subject, until the establishment of 
normal relations with the lawful supreme 
ecclesiastical authority in Russia, to the ca- 
nonical (juridical-administrative) authority 
of the Council and Synod of the Russian Bish- 
ops Abroad, for this submission does not 
weaken submission to the locum tenens of the 
throne of the patriarch of all Russia, whose 
authority the Council and Synod recognize as. 
over themselves. 

6. If within the course of four months the 
Synod of Bishops does not receive such state- 
ments, the Synod is to deliberate concerning 
this and send Archbishop Anastasius of 
Kishinev & Khotyn to acquaint himself first 
hand with the disorders in the Diocese of 
North America, and to offer him the right, in 
case of such necessity as the Synod will estab- 
lish, to assume the temporary administration 
of the Diocese of North America 

7. To demand of Metropolitan Platon the 
acts of the “Council” which was held in New 
York in 1925 and an explanation for the work 
of that “Council”. 

8, Not to issue the affidavits which Metro- 
politan Platon requested to all the patriarchs 
and the epistle to the American Church, in the 
redaction provided. 

9. Until receipt ofthe statements described 
in point 5, to consider Metropolitan Platon no 
longer a member of the Synod of Bishops, in 
view of the fact that he has shown his insub- 
ordination to it. 


From that moment, Metropolitan Platon forgot 
what he had written about the significance of the 
Council and Synod and openly embraced the position 
of the Detroit Council, which was inimical to them. 
His vicar bishops joined him, with the exception of 
Bishop Apollinarius, who united around himself the 
faithful children of the Church of Russia in North 
America, One should be aware that Metropolitan 
Platon was not concerned about the truth, or the 
canons, but wanted to obtain power at whatever cost. 

All of these very important events are set forth 
very vaguely by Pospielovsky. He ascribes great 
significance to the personal relations between Metro- 
politans Anthony and Platon. The latter did in fact 
harbor personal enmity against Metropolitan An- 
thony. This may date back to the time when 


Metropolitan Platon was rector of the Kiev Theologi- 
cal Academy, and Metropolitan Anthony was sent 
there to conduct an investigation, during which he 
discovered many shortcomings. However, knowing 
Metropolitan Anthony well personally, and having 
worked by his side from 1931 to 1936, I never noticed 
that he harbored a dislike for anyone at all. He was 
aman who was always guided by whatis right, by his 
‘own determination to serve the Church, and by his 
love for his fellow man. It is thus that he drew so 
many hearts to himself. 

And thus his relations with Metropolitan Platon 
were marked by good will and trust, until the latter's 
betrayal was discovered. 

Strangely, for Mr. Pospielovsky the ethical side of 
Metropolitan Platon in such vacillations does not 
pose any problem, 

Asconcerns the canonical evaluation oftheevents, 
his error lies in the fact that he considers the indi- 
vidual decisions or communiqués issued in the name 
ofthe patriarch, who was not free, to cancel the effect 
of the general rule adopted by what was, with the 
exception of the Council, thesupreme administrative 
organ of the Church of Russia: the Patriarch and 
Synod sitting conjointly with the Supreme Ecclesias- 
tical Council. No individual directive of the patriarch 
or the synod, even if such existed in actual fact and 
was not falsified by the Soviet regime to wreak havoc 
within the Church Abroad which was inimical to it, 
could abrogate the autonomy which was given to the 
unified Russian episcopate by the resolution of 7/20 
November 1920. This resolution, which indicates 
how, in various cireumstances of the disorganization 


ofthe supreme authority of the Church of Russia, the 
administration ofareas cut off from the center is tobe 
organized, is a kind of canon for us all. To remove 
themselves from any control, Metropolitans Eulogius 
and Platon promoted the uncanonical principle of 
individual directives ascribed to the patriarch and 
published ad hoc. Lacking sufficient canonical foot- 
ing, Metropolitan Eulogius laid claim to authority, 
taking advantage of the universal respect accorded 
the patriarch and the reluctance to cause him any 
harm whatever in the midst of his struggle against, 
the Living Church Renovationists. 

The morally compromised authority of Metro- 
politan Platon passed to Metropolitan Theophilus, 
He soon sensed the weakness of his position, espe- 
cially with the appearance in America of Archbishop 
Vitalis, the dynamic representative of the 
Karlovtsians. One by one the parishes began to 
defect to the latter. A social movement in favor of the 
restoration of unity formed, and Metropolitan 
Theophilus found Patriarch Barnabas’ invitation 
quite reasonable, and in 1935 he arrived at the 
Conference. 

To be continued. 


Translated from the Russian by the reader Isaac 
E. Lambertsen from Toward a History ofthe Eccle- 
siastical Divisions within the Russian Diaspora, 
by Bishop Gregory (Grabbe) (Jordanville, N.Y.: St. 
Job of Pochaev Press, 1992)., pp. 26-46 This work 
originally appeared in serial form in the 1984 issues 
ofthe Synod'sofficial periodical “Tserkounaya zhizn” 
(Church Life"). 
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THE HOLY WOMEN 


ZENAIS AND PHILONILLA 


Wuose Memory THE Hoty Cuurc CELEBRATES ON THE 11TH Day of OcToBER 


‘The Holy Women Zenais (or Zenaida, the accusa- 
tive form of the name) and Philonilla were sisters 
from Tarsus in Cilicia, relatives of the Apostle Paul 
‘They left their hometown and renounced their pos- 
sessions; in appearance they were practicing the art 
of medicine, but in actuality they were doing the 
apostolic work of preaching Christ. 

‘They moved to a city called Demetriada where, 
entering a cave, they fasted and kept the all-night 


vigil and healed every chronic disease and minor 
infirmity, and performed various other miracles. 

Having shone forth with a virtuous life, with the 
evangelic word, and with miracles, they brought 
many unbelievers to faith in Christ and departed to 
the Lord in peace 


Translated from The Great Synaxaristes of the Orthodox 
Church (ed. Matthaios Lange, Bishop of Oinoes, 6th edn., 
Athens 1984) by Fr. Christopher Stade, 


Or PEACE AND PREJUDICE: 


‘SERMON FOR THE SUNDAY OF THE MyRRH-BEARING WOMEN 
Deuvered sy Metropoutan ANTHONY (KHRAPOVITSKY) IN THE ZHITOMIR CATHEDRAL ON Apra 201H, 1903 


In recent months, the world press has been full of reports about 
conflicts, struggles and wars which purportedly originate in reli- 
gious and ethnic enmity. For the long-suffering Russian land, the 
enemy of man’s salvation tries to cause hostilities and conflicts, 
which at times threaten to erupt into violent confrontation and 
even outright civil war. Everyone seeks to find fault with his 
neighbor, and all seek to blame the current crises on someone else. 
And this lamentable situation is peculiar not only to Russia and 
other eastern European countries, but is endemic to almost all 
Western societies as well, including that of America. Because it is 
the duty of the Orthodox Church to turn the attention of its flock to 
the pursuit of heavenly virtues and values, and because we wish to 
emphasize the godless nature of any attempt to aggravate or 
escalate the conflict, we reproduce here a sermon authored by His 
Beatitude, the late Metropolitan Anthony (Khrapovitsky) of Kiev & 
Galicia. Metropolitan Anthony was the organizer and senior 
hierarch of the Russian Orthodox Church Outside of Russia. He 
delivered this sermon in the Zhitomir Cathedral, on April 20th, 
1903. It is of particular relevance today because of the attempts 
made to exploit the economic crisis in Russia in order to inspire 
intolerance. Exactly 90 years later, let us listen to and heed the 
words of our revered spiritual leader, May all people —Russians 
and others alike— understand that our salvation is in prayer, 
repentance and love for one another, not in the incitement of 
passion, conflict and hatred for our fellow human beings! 


‘The joyous feast of reconciliation which is the resurrection of 
Christ continues; the glorification of Thomas, who was the first to 
confess Jesus to be the true God, has passed, and we have begun 
to hymn the struggles of the myrrh-bearing women, who never 
wavered in their loyalty to Christ during the days of His betrayal 
and murder, and who announced His resurrection to His apostles. 
‘The apostles enlightened the world with the proclamation of the 
resurrection, but it was the holy women who illumined the 
apostles themselves therewith. Glorifying their feat, the Church 
calls upon all of us to emulate their struggle, to take part in 
proclaiming the Resurrected One, to become imbued with joy in 
Him, and in this joy not only to forget the evil committed against 
us by our enemies, but also to forgive their hatred with all our 
heart; and not only to forgive, but also to love our enemies, to 
embrace all people with love, calling them to share with us in our 
spiritual ecstasy over the new life which has been manifestly 
opened unto us, life everlasting, eternal, full of blessed fellowship 
with God, as Isaiah foretold concerning those who take part in the 
blessed resurrection: “..everlasting joy shall be over their 
head;...sorrow and pain, and groaning have fled away” (Is. 35:10). 
‘The grace of the resurrection of Christ visits pious Christians 
even in our corrupt age, and not merely the pious, but even the 
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careless as well. During these days, 
even those who had not prayed previ- 
ously now pray; even the callous kiss one 
another;even those who habitually nurse 
wrongs forgive offenses; even the mi- 
serly and stingy find pleasure in show- 
ing love towards their neighbor. “Christ 
hath arisen, and life reigneth””, as the 
divinely eloquent Chrysostom declares. 
Yet behold, in the midst of these 
exceedingly consoling manifestations of 
the Christian life, the grievous, disgrace- 
ful news has reached us that, in the city 
of Kishinev, on the very day of the resur- 
rection of Christ, the day of forgiveness 
and reconciliation, a cruel and inhuman 
slaughter of hapless Jews took place. 
At the very moment when the chant, 
“Let us embrace one another; O breth- 
ren, let us say even unto those who hate 
us: ‘We forgive all through the resurrec- 
tion!”, resounded in the holy churches, 
outside the walls of the churches a 
drunken, bestial mob was breaking into 
the homes of the Jews, plundering the 
property of their inhabitants, rending 


“THE MYRRHBGARERS :- 


the people to pieces and casting their corpses out of 
the windows onto the street, together with the stock 
ofthe stores they owned. There, another greedy mob, 
ignoring the bleeding bodies, trampled them under- 
foot in their haste to seize the clothing and orna- 
ments, and grasped everything their hands fell upon; 
the thieves enriched themselves with objects stained 
with the blood of their unhappy victims, 

0 God! How could Thy goodness endure such a 
mockery of Thy saving passion and all-glorious 
resurrection? Thou didst undergo Thy struggle so 
that we might become dead to sin and might live for 
‘Thee alone (Rom. 6:11); yet here we find cruelly and 
bestially murdered Thy kinfolk according tothe flesh, 
who, even if, through our own negligence, they had 
not acknowledged Thee, were yet the beloved of Thy 
heart, as Thou didst say not long before Thy suffer- 
ings: “...how often would I have gathered thy chil- 
dren together, even as a hen gathereth her chicks 
under her wings...” (Mt. 223: 37). 

I wish to explain this now in greater detail, 
brethren, so that you might know how even to this 
day the rejected tribe of the Jews is dear to the Spirit 
of God, and how anyone who would do them harm 
angers the Lord. That no one may think that we are 
using bias in our selection of passages from the 
sacred teaching of the Bible, I shall cite for you the 
words of that man whom the Jews themselves hated 
more than any other man, for many of them swore an 
‘oath not to eat any food until they had slain him: I 


have in mind the holy Apostle Paul (see Acts 23:12). , 


So intense was their hatred for him that when he 
revealed to them how the Savior Who had appeared 
to Him had commanded him to proclaim the Gospel 
to the heathen, who were contemptible in their eyes, 
they cast dust into the air and cried out: “...it is not 
fit that he should live!” (Acts 22: 23). 

‘Therefore, listen to the words of this man, the 
words of the Spirit of God Who spoke through him: “I 
say the truth in Christ, I lie not, my conscience also 
bearing me witness in the Holy Spirit, that I have 
great heaviness and continual sorrow in my heart. 
For I could wish that I myself were accursed from 
Christ for my brethren, my kinsmen according to the 
flesh, who are Israelites; to whom pertaineth the 
adoption, and the glory, and the covenants, and the 
giving of the law, and the service of God, and the 
promises; whose are the fathers, and of whom, as 
concerning the flesh, Christ came, Who is over all: 
God blessed forever. Amen” (Rom. 9: 

‘These are astonishing and awe-inspiring words! 
Did you write them, O Paul, beloved of Christ, in 
‘Whom you lived and Who lived in you? For whose 


sake are you ready tobe cut off from Him? Did younot 
write two verses earlier: “...neither death, nor life, 
nor angels, nor principalities, nor powers, nor things 
present, nor things to come, nor height, nor depth, 
nor any other creation shall be able to separate us 
from the love of God, which is in Christ Jesus, our 
Lord” (Rom. 8: 38-39)? Thus, the very angels could 
not do what you voluntarily resolved to do for the 
sake of the salvation of the Jews—the Jews, your 
enemies, your betrayers, who subjected you to beat- 
ing with rods, to fetters and imprisonment, to perse- 
cution and horrible mutilation. 

Look, brethren, and marvel: these words are 
actually spoken of the rejected Jews, the enemies of 
the Christian Faith! Yet let not your astonishment 
continue, forin the next chapter the selfsame martyred 
apostle begins to explain the reason for his love for 
the Israelite tribe: “Brethren, my heart's desire and 
prayer to God for Israel is, that they might be saved. 
For Ibear them witness that they have a zeal for God, 
but not according to knowledge” (Rom. 10: 1-2). 

Even to this time these words are confirmed by 
the life-style of the Jews. Look at their loyalty to their 
law, the way they keep their Sabbaths, their faithful- 
ness to their wives, their industry, their love for 
children, their enthusiasm, their obedience, There 
was a time, and not toolong ago, when the Christians 
surpassed them in all of these things, yet in our 
depraved and dissolute age we should look with 
respect upon all these characteristics of the Jewish 
way of life in our cities, where the majority of Chris- 
tians make no distinction between ordinary days and 
the feast-days and fasting periods of the Church, 
continually giving themselves over to drunkenness, 
depravity and idleness. True, there are also such 
people among the Jews, but from whom have they 
learned to follow the way of iniquity? Alas, from 
those whose fathers confess Christ, from European 
and Russian nihilists, with whom our landis infested 
‘as with toads, whose books and newspapers poison 
the air around us like the plague and cholera! 

Yes, we must respect the Jews — the Karaites 
and Talmudists; but woe unto us, and also to those 
among the Jewish nihilists who are corrupting the 
families and society of their own people, who are 
spreading their infection even among the youth of 
Russia and Poland, and who are showing themselves 
tobe the main reason for the hatred directed against 
the descendants of the holy forefathers and the proph- 
ets beloved of the Lord! But our sermon is not about 
them. Listen to how the blessed apostle explains his 
burning, selfless love for this people, how he explains 
the reason for their unbelief and hard-hearted attitude 


towards Christ:“Iask then: Have they stumbled that 
they should fall? God forbid; but rather through their 
fall salvation is come unto the gentiles, to provoke 
them to jealousy” (Rom. 11:11). Ifthe Jews had all 
accepted the Christian Faith, the gentiles, who hated 
the Jews, would have spurned it. Ifall the Jews had 
believed, then we, brethren, would not be Christians, 
but would be worshipping Jupiter and Venus, Perun 
and Veles, just like our pagan ancestors. Therefore, 
beware reviling the unbelief of the Jews; pitying 
them, pray that the Lord reveal Himself to them; do 
not be at enmity with them, but heed the words of the 
apostle concerning the branches of the Israelite people 
who were cut off from the root of Christ: “...because 
of unbelief they were broken off, and thou standest by 
faith, Be not high-minded, but fear; for if God spared 
not the natural branches, take heed lest He also 
spare not thee” (Rom. 11: 20-21). 

O Christian, fear lest you offend the sacred tribe, 
even though it has been rejected. The dread punish- 
ment of God will overtake those evil-doers who shed 
the blood which gave rise to the God-man, to His all- 
pure Mother, to the apostles and prophets. Say not 
that this blood was sacred only in the past, but know 
that even in the future communion with the divine 
Essence awaits them (II Pet. 1: 4), as the chosen 
vessel of Christ bears witness further on: “For I 
would not, brethren, that ye should be ignorant of 
this mystery, lest ye should be wise in your own 
conceits: that blindness in part is happened to Israel, 
until the fullness of the gentiles be come in. And so 
all Israel shall be saved; as it is written: ‘There shall 
come out of Sion the Deliverer, and shall turn away 
ungodliness from Jacob; for this is My covenant unto 
them, when I shall take away their sins” (Rom. 11: 
25-21), 

Not ofa single people — not of the Russians, or of 
the Greeks — has it been said that all of their 
descendants will be saved in due time, as this is said 
of the Jews. Let the cruel murderers of Kishinev 
know that they have destroyed the future Christians 
who were in the loins of today’s Jews; that they are 
shown to be blatant opponents of the providence of 
God, tormentors of the people who are beloved of God 
even after their very rejection (11: 28). 

‘Thus, enmity for the Jews, based on ignorance of 
the law of God, is sinful, and it is totally unforgivable 
ifit proceeds from other motives —foul and shameful 
motives, as, unfortunately, is made clear in recent 
events. The pillagers did not somuch intend to wreak 
revenge upon them for opposing Christians, as they 
thirsted to obtain the property belonging to others. 
Under the guise of zeal for the Faith they worshipped 


37 


the demon of plunder. They emulated Judas: he 
betrayed Christ by a kiss, being benighted by the 
sickness of avarice, and these men, hiding under the 
name of Christ, have murdered His kinfolk according 
to the flesh in order to steal that which they had 
acquired! Never has there been such bigotry! In the 
Middle Ages, heretics and Jews were executed, but 
not to plunder their property; the enemies of the faith 
were tortured and burned to death, but not so that 
the torturers might fill their own pockets with the 
valuables of others and their belly with wine and 
vodka, The only ones who do this are cannibals who 
are ready to commit murder to sate and enrich 
themselves! 

Furthermore, is it possible to teach people who 
are able to stifle within themselves conscience, pity 
and the fear of God; who are ever insatiable, continu- 
ally drunk, who are not even in church on the radiant 
feastof the resurrection of Christ, dedicating this day 
of forgiveness and love instead to plunder and mur- 
der? Of course, it is nearly impossible to make them 
listen to reason, but let us remember the word of God 
tothe Prophet Ezekiel: “Son of man, Ihave made thee 
a watchman to the house of Israel; and thou shalt 
hear a word of My mouth, and shalt threaten them 
from Me.: When I say to the wicked: ‘Thou shalt 
surely die’; aid thou hast not warned him, to give 
warning to the wicked, to turn from his ways, that he 
should live; that wicked man shall die in his iniquity; 
but his blood will I require at thy hand. But if thou 
warn the wicked, and he turn not from his wicked- 
ness, and from his way, that wicked man shall die in 
his iniquity, and thou shalt deliver thy soul” (Ezek. 3: 
17-19), 

‘Thus, all of you who do not wish to be taught by 
the words of the apostle concerning God's promises to 
the Jews, concerning the salvation which awaits 
their whole nation, know that God will not forgive the 
enemies of His people, even after He has rejected 
them, Iwill not remind you of how the Lord punished 
the Egyptians, the Assyrians and the Babylonians, 
who enslaved and murdered Israel, how He once 
forgave Israel its sins that He might put its enemies 
to shame. Hear what He foretold through Moses 
after He predicted the rejection of the people of Israel 
for its ungodliness:“Outside, the sword shall bereave 
them of children, and terror shall issue out of the 
secret chambers; the young man shall perish with the 
virgin, the suckling with him who hath grown old. I 
said: ‘I will scatter them, and I will cause their 
memorial to cease from among them. Were it not for 
the wrath of the enemy, lest they should live long, lest 
their enemies should combine against them; lest they 


should say: “Our own high arm, and not the Lord, 
hath done all these things.”...For I will sharpen My 
sword like lightning, and My hand shall take hold of 
judgment; and I will render judgment to Mine en- 
emies, and I will recompense those who hate Me.’... For 
He will avenge the blood of His children, and He will 
render vengeance, and recompense justice to His 
enemies, and will reward those who hate Him; and 
the Lord shall purge the land of His people” (Deut. 32: 
25-27, 41, 43) 

ye who believe in God and in His Christ! Fear 
the vengeance of the Lord for His own people! Fear 
offending the inheritors of the promise, even though 
they have been rejected. It is not us, but the Lord 
Who will judge them for their unbelief. As we look 
upon their zeal, even though it may be without 
knowledge, it would be better for us to remember 
their fathers: the righteous Abraham, Isaac, Jacob 
and Joseph, Moses, David and Samuel, and Elijah, 
who was upborne to heaven in the flesh, Isaiah, who 
accepted death for the Faith of his own will, Daniel, 
who intimidated the wild beastsin the lions’ den, and 


the martyred Maccabees, who joyfully died in the 
hope of resurrection. Let us not murder and rob 
people, but break down their hard-heartedness to- 
ward Christ and Christians by fulfilling our law. Let, 
us increase our prayer, love fasting, give alms and 
show sympathy to those who suffer; let us be zealous 
in the Faith; let our light shine before all men, that, 
they may glorify our heavenly Father and the one 
Teacher Christ. Let us put to shame unbelief and 
ungodliness among Christians themselves, and then 
the hard-heartedness of the Jews will be softened, 
“when the times of refreshing shall come from the 
presence of the Lord; and He shall send Jesus Christ, 
Who before was preached unto you, Whom heaven 
must receive until the times of restitution of all 
things, which God hath spoken by the mouth of all 
His holy prophets since time began” (Act 3; 19-21). 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from Archbishop Anthony (Khrapovitshy): 
Complete Anthology of the Writings, Vol. (St. Petersburg. 
L. Tuzov Publications, 1911), pp. 118-123. 
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DETERMINATIONS OF THE SYNOD OF BISHOPS 
of the 
Russian Orthodox Church Abroad 
of 22 September/5 October 1992 


‘The session began at six o’clock in the evening in the church 
house at the Church of Venerable Sergius of Radonezh, the 
Wonderworker, in the city of Cleveland. state of Ohio. 


Present were the following members of the Synod of Bishops: 
President: The Very Most Reverend Metropolitan Vitaly 
Members: The Most Reverend: 
Archbishop Antony, of Los Angelesand Souther 
Califomia; 
Archbishop Anthony, of Westem America and 
San Francisco; 
Archbishop Laurus, of Syracuse and Holy Trinity 
Monastery; 
Archbishop Alipy, of Chicago and Detroit; 
Bishop Benjamin, of Chemomorsk and the 
Kuban; 
Bishop Barnabas, of Cannes; 
Bishop Hilarion, of Manhattan; 
Bishop Kyrill, of Seattle, and 
Bishop Gregory 


On the following day, 23 September/6 October, inthe church, 
hall atthe Churchof Venerable Sergius, a pastoral conference 
began, in which all the Most Reverend Archpastors partici- 
pated. ‘The conference concluded with a solemn joint cel- 
bration of all the assembled clergy on the commemoration 
day of Venerable Sergius and the 600th anniversary of his 
blessed repose. Therefore, the session of the Synod was 
resumed in the evening of 25 September/8 October, and 
ended the following day. 


On the same date we heard: ‘The draft Agenda of the current 
session, 

We have resolved: To approve the proposed Agenda of the 
current session. 


‘Onthe same date we heard: The report of the Most Reverend 
Bishop Bamabas of Cannes about the state of church life in 
Russia, in particular about the Martha-Mary Convent in 
Moscow, where the Synodal Legation has been established. 
In the month of August, Bishop Bamabas set up a diocesan 
administration for the Moscow region. 

Bishop Bamabas accepted into the bosom of the (Free) 
Russian Church Hieromonk Seraphim (Kotchinskij), with 
the Monastery of the Holy Archangel Michael in the village 
of Vyshegorod, Pskov province 

Further, Bishop Bamabas indicated that the parish in the 
city of Obojan, Kursk province, was now living tranquilly. 
He recently visited this parish and ordained a priest there. 
We have resolved: 

1) To thank the Most Reverend Bishop Bamabas for the 
labors and measures undertaken by him in organizing church 
life in Russia. 


2) To approve the setting up of the Moscow diocesan 
administration. 

3) To impart a written directive of instruction to our 
clergy in Russia about the desirability that all our clerics 
would go about in a Riassa and Kamilavka or Skuphia, with 
a Cross, as befits clergy. 


On the same date we deliberated over. 
assistance to our parishes in Russia. 


We have resolved: To publish adecree, with an appeal about 
rendering assistance to our parishes in Russia. To be solici- 
tous that assistance would be directed purposefully to various 
places, and also that the Synod of Bishops would be informed 
as to where this assistance is being sent, 


Rendering material 


On the same date we deliberated over: 
the Council of Bishops. 


We have resolved 
1) To endeavor to convoke the Council of Bishops at the 
Lesna Convent in France, after the Sunday of the Myrrh- 
bearing Women in 1993. To deliberate in detail about this in 
the future, after receiving an answer from the Most Reverend 
Archbishop Antony, of Geneva and Westem Europe, 

2) To appoint a pre-conciliar commission, consisting of 
the President — the Very Most Reverend Metropolitan 
Vitaly and the Most Reverend Archbishop Laurus and Bishop 
Hilarion, and to invite representatives from the clergy. 


‘The convocation of 


On the same date we heard: The written report of the Most 
Reverend Archbishop Mark regarding the state of affairs with 
the Saint Elias Scete on the Holy Mountain of Athos. 

We have resolved: To support those measures which the 
Most Reverend Archbishop Mark and the attomeys defend- 
ing the interests of the Scete in 


(On the same date we heard: The written report of the Most 
Reverend Archbishop Mark about his visit to the Old 
Calendarists in Romania, and also the request of Metropoli- 
tan Viasie, Chief Hierarch of the Romanian Orthodox Old 
Calendar Church, who is petitioning for the establishment of 
communion with the Russian Orthodox Church Abroad. 


After deliberating over this question, we have resolved: To 
representatives of the Old Calendar Romanian Ortho- 
dox Church to the USA for the possible establishment of 
communion with the Russian Onthodox Church Abroad, 


On Thursday, 25 September!8 October 1992. we heard: The 
report of the Synodal Treasurer, Priest George Kallaur, about 
the financial condition of the Synod of Bishops. Sheets with 
the printed account were given out to all the members of the 
‘Synod. In making his report, Priest George Kallaur gave 
explanations using graphs. 


We have resolved: To take under consideration the report of 
the Synodal Treasurer. 


The same date we heard: The report of the Chief of the 
Russian Spiritual Mission in Jerusalem, Abbot Nicholas 
(Yukhosh), about the life of our monasteries in the Holy 
Land. He recently accepted the responsibility of Chief of the 
Mission from Archimandrite Alexis (Rosentool). At the 
present time, it is essential that the renovation of various 
buildings and the walls around the monasteries be carried out. 
However, the Mission does not have the means for this right 
how, since there are no revenues whatsoever. He requests 
permission to make an appeal for financial assistance to the 
Russian Spiritual Mission in Jerusalem. Furthermore, an 
acute need for sacred ministersisbeing felt in the Mission for the 
performance of the daily divine services in the monasteries. 


We have resolved: 
1) Totake under consideration the report of Father Abbot 
Nicholas, 
2) To approve the appeal for the collection of funds for 
the needs of the Mission, 


On Friday, 26 September!9 October 1992, the session began 
atnine o'clock in the moming, and since there fell on this day 
the anniversary of Serbian King Alexander's decease and the 
fortieth day since the decease of Archimandrite Ser 
(Romberg), a fellow brother of Holy Trinity Monastery in 
Jordanyille, the Most Reverend Archpastors sang “Memory 
eternal” to them. 


On the same date we heard: ‘The oral report of the Most 
Reverend Bishop Benjamin, of Chemomorsk and the Kuban, 
about his diocesan activities in Russia 


We have resolved. 
1) Totake under consideration the communication of the 
Most Reverend Bishop Benjamin 
2) To set up a Siberian diocese and to assign the Most 
Reverend Benjamin, Bishop of Chemomorsk and the Kuban, 
asits ruling diocesan (hicrarch), with his residence inthe city 
of Omsk 


The same date we deliberated over: The preparation for the 
celebration of the bicentennial of Orthodoxy in America. 
We have resolved: ‘To have the main celebration in the city 
of San Francisco at the end of 1993, and then to organize a 
celebration on the East Coast in the city of Mayfield 


The same date we heard: The report of the Most Reverend, 
Bishop Gregory about the Universal Epistle of the Heads of 
the Orthodox Churches, who assembled together in 
Constantinople this past spring. 


We have resolved: 

1) To take under consideration the commentary of the 
Most Reverend Bishop Gregory. 

2) To request the Most Reverend Bishop Gregory to 
prepare a report on this theme forthe next Council of Bishops. 


40 


On the same date we deliberated over: The convocation of 
the next pastoral conference for the clergy of several of the 
dioceses of the USA and Canada. 


We have resolved: 

1) To organize a pastoral conference at the Cathedral of 
Saint John the Baptist in the city of Washington, during the 
second week of Great Lent, 1993, 

2) To include in the membership of the organizing 
‘committee: The Most Reverend Bishop Hilarion, Mitered 
Protopriest Valery Lukianov. Protopriest George Larin, 
Protopriest Vladimir Shishkoff and Protopriest Victor 
Potapoy. 

43) That it is necessary for the program of the conference 
to be presented for confirmation by the Synod of Bishops, 


‘On the same date we heard: The oral report of the Most 
Reverend Bishop Hilarion, of Manhattan, conceming the 
repentance of the aged Archimandrite Lazarus (Moore) and 
his reconciliation with the Russian Church Abroad 
Archimandrite Lazarus was suspended from sacred ministry 
by the reposed Archbishop Theodosius, of Sidney and Aus- 
\ralia-New Zealand, for his apologia on behalf of the so- 
called charismatic movement which is alien to Orthodoxy, 


We have resolved: To take under consideration this joyful 
‘communication. 


On the same date we deliberated over: The necessity 10 
watchmore strictly over the newly converted who are minded 
to accept sacred orders, 


We have resolved: To inform the diocesan administrations 
about the necessity to set up a commission in each diocese for 
verifying candidates for the priesthood and for conducting 
examinations in accordance with the requirements estab- 
lished by the Councils of Bishops of the Russian Onhodox 
Church Abroad. 


‘On the same date we heard: The petition of the Most Reverend 
Archbishop Alipy, of Chicago and Detroit, conceming awards 
fortwo clerics of his diocese fot diligent service to God's Holy 
Church: Protopriest Peter Burlakov — the jeweled Cross, and 
Priest Andrei Alexiev — the gold pectoral Cross. 


We have resolved: To confer the awards on Protopriest Peter 
Burlakov and Priest Andrei Alexiev, as indicated in the 
presentation of the Most Reverend Archbishop Alipy. 


On the same date we heard: The petition of the Most 
Reverend Bishop Hilarion, conceming the award of the right 
to wear the Miter to Protopriest Vladimir Doroszkiewicz, 
Rector of the Church of Saint Andrew Stratelites in the city 
of Saint Petersburg (Florida), for his longstanding zealous 
service to Christ’s Church. 

Note: In March 1993 Protopriest Father Vladimir will 
complete fifty years of sacred ministry 
We have resolved: To confer on Protopriest Vladimir 
Doroszkiewicz the right to wear the Miter, on the occasion of 
his fiftieth jubilee of [ordination to] the priesthood. 


On the same date we heard: The petition of the Most 
Reverend Bishop Hilarion, conceming the award of the gold 
pectoral Cross to the following clerics: Priest Gregory 
Williams, Priest Stephen Romanchak and Priest Stephen 
Fraser, for their faithful service to Christ’s Holy Church. 
We have resolved: To confer the awards, as indicated in the 
petition of the Most Reverend Bishop Hilarion, on the afore- 
mentioned clerics. 


On the same date we heard: ‘The petition of the Most 
Reverend Bishop Benjamin, of Chemomorsk and the Kuban, 
‘concerning the award of the right to wear the Palitsa to Abbot 
Evtikhy (Kurochkin), forhis zealous service to Christ's Holy 
Church, 


We have resolved: To confer the right to wear the Palitsa on 
Abbot Evtikhy, as indicated in the presentation of the Most 
Reverend Bishop Benjamin. 


On the same date we deliberated over: The date of the next 
session of the Synod of Bishops. 


We have resolved: To assemble for the next session of the 
‘Synod of Bishops at the Synodal house in the city of New 
York on 25 November/8 December 1992. On27 November/ 
10 December, the patronal feast of the Synodal Cathedral of 
the Sign of the Most Holy Theotokos will be celebrated, 


‘Translated from Tserkovnaja Zhizn' (Church Lie). theofficial publication 
‘ofthe Synod of Bishops of the Russian Orthodox Church Abroad, Numbers 
5-6, September-October-Novemiber-December, 1992, pages 2-6 


Determinations of the Synod of Bishops 
ofthe 
Russian Orthodox Church Abroad 
of 25 November/8 December 1992 


‘The session of the Synod took place in the Synodal house, in 
the city of New York, and began at eleven o'clock in 
moming with the singing of the prayer, “O Heavenly Kin; 
‘The Wonderworking Kursk-Root Icon of the Mother of God 
‘was present in the meeting hall 


Present were the following members of the Synod of Bishops: 
President: The Very Most Reverend Metropolitan Vitaly; 
Members: The Most Reverend: 
Archbishop Antony, of Los Angelesand Souther 
California; 
Archbishop Anthony, of Westem America and 
‘San Francisco; 
Archbishop Laurus, of Syracuse and Holy Trinity 
Monastery: 
Bishop Benjamin, of Chemomorsk and the 
Kuban; 
Bishop Valentine, of Suzdal and Vladimir: 
Bishop Hilarion, of Manhattan; 
Bishop Daniel, of Erie; 
Bishop Mitrophan, of Boston, and 
Bishop Gregory 


On 25 Novemberl8 December 1992 we heard: ‘The draft 
Agenda of the current session, 


On the same date we heard: Minutes No 304 of the last 
session of the Synod, 
We have resolved: To approve Minutes No 304 of the last. 
session of the Synod. 


(On the same date we heard: The President's communication 
‘concerning the decease of a cleric of his Canadian diocese, 
Archimandrite Nathanael (Belonogov), hisclosestco-laborer, 
which is a heavy loss for him. 
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The members of the Synod of Bishop express their 
sympathy to Metropolitan Vitaly and sing "Memory etemal” 
to the newly-departed Archimandrite Nathanael, 


Onthe same date we heard: The President's communication 
‘conceming the fact that the Most Reverend Archbishop Paul, 
of Sidney and Australia-New Zealand, has arrived in the 
USA, and, on account of the state of his health, has been 
settled in the old age home at the Dormition Novo-Diveevo 
Convent in the city of Spring Valley, New York 


We have resolved: To take the President's communication 
under consideration. 


On the same date we heard: ‘The Most Reverend Bishop 
Hilarion’s communication conceming the fact that on 14/27 
November 1992, Archimandrite Lazarus (Moore) died in 
Alaska at the age of 90 years. Father Lazarus was a 
longstanding co-laborer of the Russian Spiritual Mission in 
Jerusalem, and later a missionary in India. 


We have resolved: To take under consideration the commu- 
nication conceming the decease of Archimandrite Lazarus, 


On the same date we heard: The President's communication 
that, in conformity with the decision of the Synod of Bishops 
of 25 April/8 May 1990 that Father Protopresbyter Mitrophan 
‘Znosko-Borovski is a candidate for bishop, now. following 
the acceptance by him of the monastic tonsure with the name 
Mitrophan, in honor of the New-Mantyr Mitrophan, Arch- 
bishop of Astrakhan, he has been ordainedon 11/24 November 
1992, in the city of Montreal, to the dignity of bishop, with the 
title “of Boston.” a vicar of the Eastem American Diocese. 


We have resolved: 

1) To take under consideration the President's commu- 
nication and to issue a Certificate of Ordination to the Most 
Reverend Mitrophan, Bishop of Boston, in accordance with 
established procedure. 


2) The Most Reverend Bishop Mitrophan, as the third 
vicar of the Eastem American Diocese, with his place of 
residence in Sea Cliff, will assist the Very Most Reverend 
Metropolitan Vitaly in diocesan affairs. 


Onthe same date we heard: The communication of the Most 
Reverend Archbishop Anthony, of Western Americaand San 
Francisco, about the visit of the Most Holy Patriarch Paul of 
Serbia to the Cathedral of the Most Holy Theotokos, the Joy 
of Ail Who Sorrow, in the city of San Francisco, and to the 
sepulchre ofthe ever-memorable Archbishop John,on Thurs- 
day, 2/15 October 1992. In the sepulchre, Patriarch Paul 
served a litia for Viadyka John and those accompanying him 
sang the troparion for hierarchs —“Instructorof Orthodoxy” 
—to him, 


We have resolved: To take under consideration the commu- 
nication of the Most Reverend Archbishop Anthony. 


On Wednesday, 26 November!9 December 1992, we heard: 
‘The Report of Archimandrite Theodore (Gineevski), from 
the city of Suzdal, about his contacts with catacomb Ontho- 
ox Christians in various places in Russia. 

We have resolved: To take under consideration the report of, 
Archimandrite Theodore. 


‘On the same date we deliberated over’ The convocation of 
the next Council of Bishops of the Russian Orthodox Church 
Abroad, The Most Reverend Archbishop Antony, of Geneva 
and Westem Europe, orally informed the President by tele: 

phone that Abbess Athanasia is agreeable to receiving the 
hierarchs in the Lesna Convent, with the understanding that 
the Synod of Bishops will help to cover expenses, 


We have resolved: To convoke the Council of Bishops of the 
Russian Orthodox Church Abroad at the Lesna Convent in 
France, beginning on Tuesday, 21 April/4 May 1993, and 
ending on 5/18 May 1993. 


(On the same date we heard: ‘The report of the Most Reverend 
Bishop Valentine about the life and activity of the Suzdal 
Diecesan Administration; about the opening of churches and 
their restoration; about the establishment of a diocesan library 
and a Sunday school, in which about two hundred children are 
studying; about the establishment of a small convent; about the 
transferal of two churches — of [Saint] Lazarus and [Saint] 
Antipas — to the jurisdiction of the Suzdal Diocesan Adminis- 
tration, 


We have resolved: To give thanks to the mercy of God toward 
the suffering Russian land, that the Holy Orthodox Church, in 
spite of barriers, is growing and advancing from strength to 
strength, ‘Simultaneously, (we have resolved | to approve the 
activity of the Most Reverend Valentine, Bishop of Suzdal and 
‘Vladimir, with the wish that the good work begun to the glory 
of God for the flourishing of Holy Orthodoxy and the much- 
suffering Russian people will continue henceforth withthe same 
enthusiasm, 


On the same date we heard: A second report by the Most 
Reverend Bishop Valentine about the necessity for the Rus- 
sian Orthodox Church Abroad to dissociate itself from politi- 
cal parties, various fronts and movements, and to do every- 
thing possible in order to save the Russian Orthodox people 
from spiritual ruin, 

We have resolved: To forbid the clergy from taking 
any kind of organization, front, movement [or] political 
party, and to direct all their powers toward establishing God's 
Church and her true teaching for the soul's salvation from the 
‘wolves seeking its destruction 


On Thursday,27 November!10 December 1992 we deliberated 
‘over: The date of the next session of the Synod of Bishops. 


We have resolved: To convoke the next session of the Synod 
on Tuesday, 27 January) February 1993, at the Synodal 
house, in the city of New York. 


On the same date we heard: The report of the Most Reverend 
Archbishop Anthony, of Western America and San Fran- 
cisco, about the plans of Manchurians from the city of San 
Francisco to transfer to the USA the remains of the ever- 
memorable Bishop Jonah of Khan’kousk, who was buried 
near a ruined church in a city of Manchuria in China, The 
members of the Synod of Bishops sang “Memory eternal” to 
the ever-memorable Bishop Jonah. 


We have resolved: To bless the good intention of these 
‘Onhodox Christians to find and transfer the remains of Bishop 
Jonah. 


On Friday, 28 November! December 1992,we heard: The 
report of the Most Reverend Bishop Daniel, of Erie, who is 
temporarily administering the Australia-New Zealand 
Diocese, about the life of this diocese. 


We have resolved 

1) To take under consideration the report of the Most 
Reverend Bishop Daniel, and to thank him for the labors 
performed by him during the time of his administration of the 
Australia-New Zealand Diocese. 

2) To release the Most Reverend Paul, Archbishop of 
Australia-New Zealand, from administering this Diocese, in 
view of his serious illness, which does not allow him to 
‘engage in the affairs of the Diocese. 

3) Inconnection with the foregoing, the Synod of Bishop 
decides to retire the Most Reverend Archbishop Paul, with 
the right of residence in the old age home at the Convent in 
‘Spring Valley, New York 

4) To express gratitude to the Most Reverend Arch- 
bishop Paul for everything done by him for the Australian 
Diocese and for the selfless zeal with which he continued to 
administer the diocese, surmounting his ailments. 

5) To request the Most Reverend Bishop Daniel to 
continue his care, as the temporary administrator of the 
Australia-New Zealand Diocese, henceforth until new in- 
structions from the Synod of Bishops. 


On.the same date we deliberated over: The Catholic magazine “The 
Fatima Crusader”, whichis widely distributed parishesof the Church 
‘Abroad and even to individual persons. Tt was reported in it that on 8 
‘December ofthis year the Roman Pope will solemnly dedicate Russia, 
tothe “immaculate heart” of the Mother of God. In order to impart a 
paticular solemnity to this ceremony, all Roman Catholic bishops will 
simultaneously perform the “dedication” of Russia with the Pope at 
their own locations, for which the times in other lands coresponding 
to Roman time are even indicated. 

Note: 

1) Not hiding their intentions, the Roman Catholics have for 
‘long time dreamed of leading Onhodox Russia astray into 
Catholicism, and with special joy they welcomed the Russian 
Revolution, in the hope that with the absence of the Orthodox Tsar 
their course of action would not meet any particular obstacles. 
Although [this did not happen] as fast as they had desired, with the 
latest upheaval and the appearance of government that is formally 
‘non-communist, the Catholics with unprecedented fervor have set 
about converting Russian Orthodox people to Roman Catholicism 
‘or to Uniatism. At the present ime, on the basis of testimony by 
‘Arkudi of Magadansk, a bishop of the Moscow Patriarchate, on the 
territory of the former USSR, seventeen Catholic bishops and “a 
whole vanguard of Jesuits,"arc already active, "and further,a great 
invasion is being planned” 

2) TheRussian Onhodox Church Abroadhasnotyetclashed with 
Catholic aggression of such proportions, in consequence of which we 
<donot have sufficient literature which we might oppose to this tebe 
attack on Russian Orthodoxy. 


After all-around deliberation, we have resolved, 

1) With concem, the Synod of Bishops of the Russian 
Orthodox Church Abroad is following the massive assault of 
Roman Catholics on the Orthodox Church in Russia, which to a 
significant degree has been made easier for them by the conniv= 
ance and inertness of the Moscow Patriarchate in this problem. 

2) ‘The Synod of Bishops has been informed of the Papal 
“dedication” of an Orthodox land, which only just marked the 
milicnnium of its Christianity, to the “immaculate heat” of the 
‘Mother of God, to whom the Russia people itself from of old had 
dedicated their land, having called it the home of the Most Holy 
Theotokos. 

3) With the aim of facilitating the struggle of our clergy with 
this unexpected danger, [we have resolved | to publish urgently 
‘4 popularly compiled brochure with an explanation of the basic 
false teachings of Roman Catholicism, ina large printing, soasto 
make it generally accessible. 

4) To publish a special epistle of the Synod of Bishops with 
‘4. waming to Orthodox Christians not to enter into any kind of 
fellowship with Roman Catholics and Uniats, to avoid accepting. 
‘material aid from them and, especially. attending Catholic insti- 
tutions of teaming by children and young people. 

5) To remind our clergy of the necessity to adhere with all 
striciness to the resolution of the Synod of Bishops of 15/28 
September 1971 conceming the baptism of heretics and to make 
itas widely known as possible, especially in the environs of our 
Fatherland, which right now has become a battlefield for the 
salvation of Orthodox souls, in the first instance from Catholics, 
and then from a multitude of Protestant and non-Christian sects. 

{6) To recommend tothe clergy to war their Flock from the arto 
‘and in private conversations about the danger threatening Ontbodox 
Russia, and likewise to organize lectures and talks with explanations of 
the false teachings of the Roman Catholics and others. 
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7) Todistribute widely in the press, both ecclesiastical and 
secular, this present decree of the Synod of Bishops, 


On the same date we heard: The presentation of the President 
regarding the award of the jeweled cross 10 Abbot Gherassim 
(Romanoff), cleric of the Kazan Church in the city of Newark, 
‘New Jersey, on the occasion of 40 years of sacred ministry. 


We resolved: To award Abbot Gherassim the jeweled cross, as 
indicated in the presentation of the President. 


Onthe same date we heard: The petition of the Most Reverend 
Archbishop Laurus, of Syracuse and Holy Trinity, concerning 
the award of the jeweled cross to Protopriest George Pelrenko, 
the Administrator of the Brasilian Diocese, for his zealous 
service to the Holy Church and for his labors in organizing the 
youth conference in the city of Sio Paulo. 


We have resolved: ‘To award the jeweled cross to Protopriest 
George Petrenko, as indicated in the presentation, 


Onthe same date we heard: The petition of Protopriest George 
Petrenko, that the Iveron Myrrh-streaming Icon of the Mother of 
God visit Brasil during the youth conference which is o be held 
in the city of Sto Paulo during the last week of the month of 
January 1993, 

We have resolved: To ask the President to send Brother Jose 
‘Mutoz with the Iveron Myrrh-streaming Icon of the Mother of 
God to Brasil at the above indicated time. If the Myrth- 
streaming Icon will not visit, then 10 send the Kursk-Root 
‘Wonder working Icon of the Mother of God to Brasil. 


Onithe same date we heard: ‘The petition of the Most Reverend 
Bishop Valentine, of Suzdal and Vladimir, conceming the 
issuance of Testimonials of Benediction from the President of 
the Synod of Bishops to the following persons, who particularly 
have labored in the restoration of the Holy Cross-Saint Nicholas 
‘Church inthe city of Suzdal; Hieromonk Seraphim (Zinchenko), 
Priest Andronik Kondratiuk, Abbess Seraphima (Sanina), Dea- 
con Viacheslav Savel'ev, Nun Sofia (Morosova) and Leonid 
Alexeevich Nonchi 


We have resolved: To issue a Testimonial of Benediction from the 


Presidentof the Synodof Bishops o the foregoing persons, asindicated 
in the presentation of the Most Reverend Bishop Valentine. 


(On the same date, we heard: The petition of the Most Reverend. 
Bishop Benjamin, of Chemomorsk and the Kuban, concerning the 
issuance of a Testimonial of Benediction from the President ofthe 
‘Synod of Bishops 10 Priest Basil Savel'ev, for organizing and, 
establishing a house of prayer in the city of Omsk (in Siberia) 

We have resolved: To issue a Testimonial of Benediction from the 
President of the Synod of Bishop to Priest Basil Savel'ev, as 
‘indicated in the presentation ofthe Most Reverend Bishop Benjamin, 


On 2115 December 1992 we heard: The written request of the 
Most Reverend Mark, Archbishop of Berlin and Germany, who 
is petitioning for confirmation by the Synod of the resolution to 
deprive Protopriest Paul Echinger, a cleric of the German 
Diocese, of the [priestly] dignity. 


We have ordered: From the protocol of the Spiritual Court of the 
German Diocese, tisevident that Paul Echingerhasbroken 
(Canons XVII and XV of the Fioly Apostles and Canons and VIIof 
the Council of Neocesaria, and also Canons XII and XXXII of Saint 
‘Basil the Great and Canon ITof the Sixth Ecumenical Council, and in 
this connection the Synod of Bishops — 

Determines: To confirm the decision of the Spiritual Count of 
the German Diocese of 12/25 September 1992, depriving 
Protopriest Paul Echinger ofthe priestly dignity, which decision 
immediately comes into legal force. 


Flash... 


We have resolved: 

1) To inform the Most Reverend Archbishop Mark about 
the confirmation of the resolution of the Spiritual Court ofthe 
German Diocese depriving Protopriest Paul Echinger of the 
priestly dignity. 

2) To inform the former cleric, Protopriest Paul Echinger, 
regarding the deprivation of his priestly dignity 

3) Topublish [a notice inthe ecclesiastical press! 
the deprivation of Paul Echinger's [priestly] dignity. 


Translated by Daniel Olson from T: ‘Dhizm (Church 
Life), theofficial the Synodof| sof the Russian 
Orthodox Abroad, Numbers 5-6, October: 
November-December, 1993, pages 7-14. 


The Synod of Bishops, meeting at the Convent of the Mother of God of 
Lesna in France in May 1993, has authorized final preparations for the 
glorification of the holy hierarchs Innocent of Alaska, Nicholas of Japan, 
and John of Shanghai and San Francisco, during the Year of Our Lord 
1994. Glory be to God! Sites for the services of glorification for the holy 
hierarchs Innocent and Nicholas are yet to be determined. The service 
of glorification of the holy hierarch John is anticipated at his sepulchre 
in San Francisco on 19 June/2 July of 1994, Additional news concerning 
other deliberations of the hierarchs may be expected in subsequent issues 


of Living Orthodoxy. 


It's not toa bate... 


‘The Fifth Annual Summer Conference 
New Martyrs of Russia Parish 
Mulino, Oregon 
OBEDIENCE 
3/16 - 5/18 July 1993 
His Grace, Bishop Kyrill 
Fr. Abbot Innocent 
Fr. Viadimir Anderson 
Fr. Konstantin Fedoroff 


For more information, write or call: 
13848 S. Union Hall Rd.; Mulino, OR 97042 
503/657-7155 


The Law of God 
by Fn. Sexaphim Stobodahoy 
First English Edition 
on 


available for immediate shipment 
$50 + P&H; Stock# R182 


long awaited — essential for every Orthodox home 


Recognising Misfortune od Trouble 
Beads One to. Yeek Deliverance 
New edition — #603 — SOg/copy 
Postage & Handling must be added to all orders: up w $50, $5; up. 
to $100, $8; over $100, 8%, Customers outside USA please allow an 
‘ditional S2rdet. Orders are normally shipped by book-poxt. Where 
reasonable, UPS, Fist Class or Priority may be wied instead. If you 
specifically wish more rapid delivery, please allow for Fest 
‘ates. Airmail shipments to Canada are reasonabe fr smaller orders, tut 
quite expensive elsewhere abroad. Be sure to make adequate allowance; 
any excess will becredited. Remittances in US funds, please, wo: THE ST. 
JOHN OF KRONSTADT PRESS (check or money onder), Rt Box 
205; Literty, TN 3709S, MasterCard or VISA may be sed fo telephone 
orders, 9AM-9PM CDT, a 615/536-5239. 


